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SUMMARY

The Battle of Bosworth in 1485 marked the start of the Tudor dynasty. It had an added
significance for Wales as it marked the start of a period of greater political stability,
further strengthened by the Act of Union between England and Wales, 1536/43.
Stability was far from reality for the Church, however, with fundamental changes in
church governance emanating from Henry VIII’s break with Rome in 1534. This thesis
investigates the changing demands placed upon the church musician and provision for
music in the liturgy 1n a variety of Welsh and borderland ecclesiastical institutions. The
geographical area is extended beyond Wales to include (as a means of a comparison)
those towns of the counties of Cheshire, Shropshire and Herefordshire which lie either

on or west of the main north-south thoroughfare, namely Chester, Oswestry,
Shrewsbury, Ludlow, Leominster and Hereford.

The scope of the thesis 1s naturally broad ranging. It advances our knowledge of church
music 1n the region by drawing together and reconciling the fragmentary research of
other historians and musicologists in addition to much original research. Important
historical features of medieval Wales and 1its Church are presented to provide a
background for the subsequent analysis of the liturgical and musical specifics of the
immediate pre-Reformation period. The remaining chapters look in detail at the post-
Reformation situation. Comparisons are drawn and any regional characteristics noted,
especially with regard to the choral repertoire and the use of the organ.

The final date, 1645, is a convenient point at which to end this study since officially this
was when public worship from the Book of Common Prayer was outlawed, choral
services eventually brought to a standstill until the Restoration of the Monarchy in 1660.
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PREFACE

The purpose of this thesis 1s to provide a broad survey of the provision and development
of church music within a variety of ecclesiastical institutions across Wales and the
borderlands over a time span of more than one hundred and fifty years. The history of
Wales in the Medieval and Early Modern periods has already been covered extensively
by many an eminent historian, but with music given low priority. The aim of this study,
therefore, whilst recognising the need to redress this imbalance from a musicologist’s

stance, 1s to bring together, reassess and extend the limited amount of previous research

in this field, identifying any local or regional features and placing them in a larger

perspective. Although this 1s not primarily a thesis on Welsh history, a tull discussion

of some aspects has been deemed necessary in order to illuminate the musical

discussion.

The dates of this study have been selected as convenient markers in time. Overlap has
of course been inevitable, and to a certain extent essential, in order to place matters in
context. The year 1485, however, is significant because it was the Battle of Bosworth
that marked the beginning of the Tudor dynasty; Henry VII’s Welsh ancestry
undoubtedly influencing his political dealings with the Welsh people. The political
framework of Wales in the early sixteenth century was not without consequence, for its
governance was very different to that of today: the north west corner was the
Principality of Wales whilst the remainder was organised into Marcher lordships. As a
result of the Act of Union between England and Wales (1536/43), these two quite
distinct areas were combined with Ludlow serving as the chief centre of political
administration, the seat of the lord president of the Council in Wales and the Marches.
It has, therefore, been considered necessary to include Ludlow as part of this survey
together with other important border towns: Shrewsbury, Hereford, Leominster and
Chester. Communication between the English and Welsh would have been much 1n
evidence in these towns through trade, commerce and culture, with Welsh spoken 1n
areas of Herefordshire and Shropshire at that time. The borderland towns have

therefore been included to serve as a comparison with the remoter reaches of rural

Wales.

Alongside the nation’s political and judicial reorganisation was a turbulent period of

unrest for the Church in the British Isles heralded by Henry VIII’s break with Rome In
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1534. Church musicians of the period had to adapt quickly to frequently changing
liturgical demands and were subject also to the doctrinal persuasions and political
allegiances of their ecclesiastical employers.  The thesis concludes with the

advancement of Puritanism, culminating in a suspension of choral services following

the abolition of the Book of Common Prayer through an Act of Parliament of 1645.

Most past musicological work 1n the field of pre- and post-Reformation church music
has concentrated mainly on the major English cathedrals, Oxbridge colleges and the
Chapel Royal — Wales until now largely neglected with only small pockets researched
In any detail. It will be shown that in spite of Wales’s apparent provinciality it was in
touch with current trends in musical and liturgical development, albeit perhaps on a
more modest level due to financial restraints. Music ranged from the almost routine
monody chanted alone by the chantry priest at a daily mass as specified in the
foundation of a chantry chapel, through to the sumptuous polyphony of a well-endowed
choral establishment. Examples of monastic institutions, chantries, guilds and
fraternities, collegiate churches, cathedrals, parish churches, private chapels, and song
schools are each examined where mmformation has been available. Although actual
musiC manuscripts are rare, churchwarden accounts, chapter act books and accounts,
bishops’ registers, chantry certificates, corporation records, contemporary writings and
other documentation, although fragmentary, all contribute to the construction of a fairly

comprehensive historical overview.

The cathedrals at Llandaff and St Asaph until now have had little musicological
research covering the period 1485-1650, and that already in existence for Bangor has
needed thorough re-evaluation. Although St David’s has previously only received
preliminary study, Chester has been fortunate enough to receive considerable interest
during the early years of the twentieth century and Hereford, a thorough historical

account was made at the end of the twentieth century.

While a large part of this thesis surveys musical provision at the cathedrals it will be
seen that collegiate churches, parish churches and private chapels also made significant
use of music. Some churches supported choirs singing repertories similar to those of
cathedrals, others had no choirs, yet valued the musical contribution of the organ. Many
of these churches receive serious musicological attention for the very first time,

especially St Mary’s, Swansea, and St Mary’s, Shrewsbury. For others, such as the
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parish churches at Wrexham, Oswestry, and Ludlow, much additional material has been
gathered (including a letter written by Benjamin Cosyn while he was employed at

Ludlow, here transcribed for the first time). Appendix J is a first attempt at listing all

those institutions in this region known to have possessed organs during this period.
Similarly, Appendix I lhists the organists and masters of the choristers identifiable for

this region. The 1dentity of many of those organists associated with parish churches

have until now lain largely unnoticed by modern scholars, and this is also true of a small

number of cathedral organists and choirmasters.

Where possible, the contents of surviving music manuscripts have been examined with
a view of suggesting a provincial choral repertory. The issue of the movement of
musicians, the sharing of ideas and the passing of music between institutions has been
addressed. It will be seen that certain establishments maintained musicians whose

compositions were performed ‘in-house’, at neighbouring choral foundations, or much
further afield.

Admittedly some lines of inquiry have been hampered by the lack of documentary
evidence. The ravages of time have certainly played their part with the loss or damage
of much primary evidence, but also, the systematic destruction of Latin service books
and music books in Wales and the borderlands during the sixteenth century was

spectacularly successful. For any that have survived, we must be grateful.
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CHAPTER 1

A Brief History: The Welsh Church

from the Celtic Era to the Break with Rome in 1534

Before assessing the extent and function of music within the liturgy of the Church in
Wales and the borders from the end of the fifteenth century through to the middle of the

seventeenth century, it is first essential to identify and consider certain external socio-

political features and influences upon both the Church and this geographical region.

It 1s traditionally claimed that the four cathedrals of the ancient Welsh dioceses of
Bangor, St Asaph, Llandaff and St David’s date from the middle of the sixth century.
However, it is important to state here that the diocesan structures evolved and only
became properly developed as territorial dioceses centred on cathedrals after re-
foundation following the Norman Conquest." This re-foundation served to mould more
precisely the diocesan structures around which the Church has continued to be
organised for centuries. A hierarchy of officials to govern the Church was also
formulated and was based along similar lines as those in northern France with

ordinances meticulously set out in statutes.’

From the sixth century until Norman times, there were certain mother-churches which
seemed to be predominant in particular areas of Wales. Each of these churches had
once been a Celtic monastery or c/as with each laying claim to having been established
by a particular saint whose cultic status had perpetuated over the generations as
missionary activity spread across wide geographical regions of Wales. During the sixth
century there had been a great flourishing 1n the Celtic Church, the so-called ‘Age of the
Saints’. St Padarn founded a monastic settlement at what became Llanbadarn Fawr,
similarly St Ilityd at Llantwit Major, St David at St David’s, and hikewise St Cadog
(Catwg) at Llancarfan. The extent of missionary activity by Celtic saints 1s evident

today in the patronal dedication of ancient churches. In addition to those fore

' William Rees, An Historical Atlas of Wales from Early to Modern Times (new edn.,
London, 1972), 24; A. Hamilton Thompson, ‘The Welsh Medieval Dioceses’, JHSCW .
1(1947), 91-111. See below, Map 1.

° Kathleen Edwards, The English Secular Cathedrals in the Middle Ages (Manchester,

1949), 22ff.
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mentioned, Beuno, Dyfrig (Dubricious), Teilo, Garmon (Germanus), and Deiniol also

had strong regional followings.

Christianity in Wales first appeared during the time of the Roman occupation and.,
following theiwr withdrawal in 383, firmly established itself within a distinct Celtic
tradition. Even though the Celtic Church followed the rituals of the Western Church as

laid down in 314,* the Church in Wales nonetheless continued to adhere to many of its

own practices and jealously guarded its independence. For instance, after Pope Gregory
the Great had sent St Augustine to England in 597 to establish the see of Canterbury, the
Welsh Church was invited to join him in 603 to help convert the pagan Anglo-Saxons.
but it declined, considering the Church of Rome to be inferior.”> During the seventh
century the more distant Celtic fringes of the British Isles were gradually brought into
alignment with Canterbury and Rome as regards the date of Easter, though Wales was
not to reach agreement in this respect until 768.° Oliver Davies’ and Donald Allchin®
both draw attention to the spirituality of the Celtic Church with its closeness to nature
and how they saw God’s grace ‘evident in the diversity and richness of creation, and in
the way in which apparent opposites belong together and are at one.”” Emphasis was
placed on the devotion of the saints, the healing qualities of sacred objects and the
medicinal properties of wells and springs.'” These are expressed in the many poetic

writings of the period and the Vitae of the saints.

The Welsh Church promoted learning through the establishment of song schools and
scriptoria at the larger churches and monasteries. Wales developed 1ts own literary
tradition during this period and many religious centres became noted for therr
scholarship. Particularly noteworthy in this respect were the foundations at Llancarfan,

Llantwit Major, and Llanbadarn Fawr.!' Surviving manuscripts show that Llanbadarn
Fawr had attained a high reputation by the second half of the eleventh century. The

3 Rees (1972), 22.
% The Council of Arles: see E. G. Bowen, 4 History of Llanbadarn Fawr ([Llandysul],

1979), 12; John Davies, A History of Wales (London, 1994), 37.

> Ibid., 77.

S Ibid., 78-79.

7 Oliver Davies, Celtic Christianity in Early Medieval Wales (Carditt, 1996).

8 A. M. Allchin, God’s Presence makes the World (London, 1997).

? Ibid., 4.

19 Francis Jones, The Holy Wells of Wales (Carditt, 1922).

Il £ G. Bowen, The Settlements of the Celtic Saints in Wales (Cardift, 1956), 45, 64-65.
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eleventh-century Vita beati Dauidis archiepiscopi et confessoris was originally written

by Rhygyfarch, the son of Sulien, bishop of St David’s'® and originates from

Llanbadarn Fawr (Ceredigion), the provenance also of the famous Psalter and

Martyrology written by Ithael, with illustrated capitals by Rhygyfarch’s brother Ieuan.

now at Trinity College, Dublin. '

The spread of Norman control brought about the demise of the once influential clas
church.  The Cistercian abbey at Tewkesbury was granted possession of the
endowments of Llantwit Major, while Llancarfan and Llanbadarn passed into the hands
of the Benedictine abbey of St Peter’s, Gloucester.'"* Scholarship was to continue with
the Cistercian abbeys becoming the natural successors to the Celtic foundations as
centres of learning.” Many of these abbeys had industrious scriptoria, where history
was recorded in various registers, chronicles and annals. Welsh heritage was
maintained in the copying of the Mabinogion and the Book of Taliesin, and theological
works and service books were also copied. Neath abbey, which can lay claim to having
produced from its scriptorium a copy of the Red Book of Hergest, had, through the fame

of 1ts last abbot Leyshon Thomas, earned a reputation immediately before its dissolution

dS

Unifersi Nedd, llyna fowrson Lloegr,
Llugorn Ffrainc a’r Werddon...

Ysgol hygyrch ysgolheigion...

Ac organau i’r Gwyr Gwynion,

A mawr foliant ymrafaelion,
Arithmetic, Music, Grymyson, Sophistr,
Rhetrig, Syfyl a Chanon.'°

12 A copy of which survives, ¢.1090, as London, BL, Cotton MS Vespasian A.x1v, Vitae
of Welsh saints; see A. W. Wade-Evans, ‘Rhygyfarch’s Life of St Dawvid’, Y
Cymmrodor, 24 (1913), 1-73.

13 Dublin, Trinity College, MS A.4.20, The Rhygyfarch Psalter and Martyrology.

4 Glanmor Williams, Wales and the Reformation (Cardift, 1997), 8; E. G. Bowen

(1979), 25.
15 David H. Williams, The Welsh Cistercians, 2 vols (Caldey Island, 1984), i, 161-63.

16 £ J. Saunders, ‘Gweithiau Lewis Morgannwg’ (unpublished MA dissertation,
University of Wales, 1922), 162, quoted with translation in Glanmor Williams, 7he
Welsh Church from Conquest to Reformation (2™ edn., Cardiff, 1976), 395: ‘The
convent of Neath, how much talked of in England! The lamp of France and Ireland! A
school much resorted to by scholars... With its organs for the White Men, and the great
praise of disputants, Arithmetic, Music, Grammar (?7), Philosophy, Rhetoric, Civil and
Canon (Law).’
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Occasionally the enterprise and initiative demonstrated by certain religious communities

went beyond the simple life style intended by their founders. The Cistercian monks of
Dore, whose abbot Adam II (¢.1216-26) had produced a treatise Rudimenta Musices.
were admomished in 1217 (as were the monks at Tintern) for singing in three or four-
part harmony instead of the plain Cistercian chant. But these simple complaints at
Tintern and Dore were just one of many in a list of abuses presented to the General

Chapter alleging various charges of immoral conduct, problems that faced almost every

religious community in one form or another during the Middle Ages."’

It 1s important to emphasise that a tradition of writers and poets continued from Celtic
times onwards through the Middle Ages and was by no means confined solely to the
cloisters. A bardic tradition (which also included music) flourished; it was patronised
by the wealthy and was promoted within its own ranks by the eisteddfodau. In the
context of this thesis poetry serves to illustrate and support certain issues where hard
evidence 1s etther scanty or non-existent. Complementary passages in praise of patrons
inevitably gave rise to clichés, hyperbole and poetic licence and these should be treated

accordingly.

Caution must also be exercised even with the writings of ecclesiastics, as for example,
Gerald of Wales. Writing during the twelfth century, Gerald, archdeacon of Brecon and
later St David’s, makes numerous musical references, but i1s unfortunately constrained
by his limited musical education and his lack of suitably descriptive technical
vocabulary.'® In an investigation into Gerald’s background and education Philip Weller
places Gerald’s descriptions within the context of prior experiences. Gerald’s
vocabulary is limited to that encountered in the standard literature of a medieval
classical education from which corpus he often draws his imagery. Furthermore, there
are the linguistic problems; he sometimes struggles to find equivalent Latin terms for
certain Welsh vocabulary and so draws on classical Latin texts for inspiration, the

results not always conducive to clarity of meaning. As a cleric his early ecclesiastical

training would have undoubtedly brought him into contact with the mam principles of

plainchant and somewhere along the line he would have met with the embellishment of

'7 David H. Williams, White Monks in Gwent and the Borders (Pontypool, 1976), 9,
104, citing J. Canivez, Statuta Capitulorum Ordinis Cisterciensis (Louvain, 1933-41), 1,

472 (1217/30, 31).
'8 philip Weller, ‘Gerald of Wales’s View of Music’, WMH, 2 (1997), 1-32.
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plainchant through discant or faburden techniques, whether improvised or transcribed.
He would also have been aware of Guidonian techniques in reading notation. Gerald
would have drawn from these experiences when he spoke specifically about any musical

features encountered on his journeys, though it is obvious that Gerald was no skilled

musician.

Despite the apparent ambiguity of Gerald’s writings scholars have agreed that music
was prominent in medieval Welsh society. In the late twelfth century, music to the
average person was not a formal academic discipline. It was an aural tradition very
much alive for which the skills were passed down the generations through practical
application and a keen ear rather than by formal pedagogy. Instruments such as the
harp, pipe and crwth were common, as was the singing in harmony though opinion is
that this may have been improvised with various techniques drawn together such as
discant or canon. Voices would eventually end together on a unison, suggesting some
sort of cadential formula, a feature of traditional penillion singing.'” Folk incursions on
the liturgy, however, seem to be infrequent. There were in certain areas special
traditions of Plygain (Missa galli cantu), Candlemas and carol singing. Firmly rooted
within the folk tradition of the more remote Welsh speaking areas, they persisted in
spite of sixteenth-century Protestant teachings against popular Catholic religious

practices. These traditions lie beyond the scope of this thesis.*

The tightening of Norman control across Britain also brought with it a move towards
the standardisation of religious practices. Regional variants in the Iiturgy existed during
this period and are termed Uses, that of Sarum becoming predommnant. The Use of
Sarum was certainly practised as early as 1224 at St David’s, for when Bishop lorwerth
(alias Gervais) established the precentorship, he also stipulated that services of the
Blessed Virgin Mary and of the dead were to be performed according to the Sarum

ordinal (‘servitium de Sancta Maria et servitium pro defunctis fiat secundum ordinale

19 See Peter Crossley-Holland, ‘Wales’, NG, xx, 159-71, especially 160-61, 164.
20 See Gwynfryn Richards, Y Plygain’, JHSCW, 1 (1947), 53-71; Trevor Owen, ‘The
Celebration of Candlemas in Wales’, Folklore, 84 (1973), 238-51.
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Ecclesiae Sarum’).*' During the following century Bishop Houghton made suitable
provision for those officiating in the choir, declaring ‘that the choristers, who shall be
four in number, may, according to their duty, attend the canonical hours in the said
church and in proper habits, humbly to minister as choristers according to the use of
Sarum’.”* In more affluent religious institutions, the spectacle and splendour of the
drama of the liturgy was further enhanced by the smell of Incense, the pageantry of
processions often with relics and other sacred objects, lavish plate and richly adorned
vestments, and the sound of bells, chant and instruments. As the Middle Ages
progressed the Church established itself as a patron of the arts; musicians were subject

to whatever demands were required by the institutions in which they worked, whether

imposed externally or internally.

T'he pre-Reformation Church in Britain extended across political and social divisions,
its governance deriving ultimately from Rome. The Church had possessed great power
and wealth during the Middle Ages but often came into conflict with secular authorities
who would have had their own financial and political interests at heart. This was an
active period during which a large number of ecclesiastical institutions were established,
cathedrals built and diocesan boundaries drawn up. Religious orders, whose members
had therr own hierarchical structure showing allegiance to a motherhouse and not
subject to direct diocesan episcopal control, spread in popularity across the land. In
spite of therr vows of poverty, the monasteries were to become wealthy landowners and
were very much a part of the local economy in which their great houses lay. The
monastic houses, of which the majority in Wales belonged to the Cistercian Order, drew
their income not only from rents due from land ownership, but also from bequests, the
almsgiving of the penitent and the entitlement to collect tithes from the local

community. The practice of collecting tithes was also an important source of income

! Owain Tudor Edwards, Matins, Lauds and Vespers for St David’s Day (Cambridge,
1990), 151-52, citing London, BL, Harley MS 1249; see also, Episcopal Acts and
Cognate Records Relating to Welsh Dioceses, 1066-1272, ed. by J. Conway Davies, 2
vols (Cardiff, 1946-48), 1, 355: Acts and statutes of St David’s (1224), Cap.6. Local
variants, however, may have co-existed in other services. Incidentally, Cap. 9 (ibid.)
decreed that the precentor was to have ‘the dignities and customs and powers which the
Precentor of Salisbury has in the Church of Salisbury’.

22 Maria Hackett, A4 Brief Account of Cathedrals and Collegiate Choirs (London, 1827),
18, quoting London, BL, Harl MS 6280, register and statute book of St David’s
cathedral, £.133; see also Harl MS 1249, and Edward Yardley, Menevia Sacra, ed. by
Francis Green, AC supplement (London, 1927), 384-86. Hackett’s English translation
of Houghton’s 1263 statutes 1s transcribed below 1n its entirety, Appendix D.
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for the secular clergy and was to continue long after the Reformation by the holder of
the advowson of the parish. However, many advowsons passed into the hands either the

Crown or into the hands of a lay rector who also reserved the right to appoint a priest to

serve the faithful of the parish.

The political boundaries and governance of Wales prior to the Act of Union between
England and Wales, 1536/43 differed considerably with that which we are familiar

today. Significant political events distributed over several centuries have contributed
towards formulating stability and union with the rest of the British Isles. Following the
Conquest of Edward I, 1282-83, Wales was effectively divided into two: the ancient
Principality of Wales, now under the English Crown, and the Marcher lordships, within
which the King’s writ did not run. These lordships had emanated from conquests over
the Welsh chieftains by the Norman earls of Chester, Shrewsbury and Hereford.
Subsequently, the earldoms of Shrewsbury and Hereford passed into the hands of the
Crown tfollowing the revolts of their respective earls and achieved shire status; Chester,
on the other hand, remaining for some time independent as an earldom palatine. The
Marcher lordships, however, remained independent of the Crown until Tudor times
extending in a broad arc from Chester southwards to Newport then westwards along the
south Wales coast to St David’s in the west, with each lordship maintaining its own

individual system of local government and judiciary process.”

Economically speaking Wales during the fifteenth century was an underdeveloped
country. The distribution of wealth was typical of a feudal system, with society
dependent on the produce of the land — a situation which had remained unchanged for
centuries. Agriculture was the focus of man’s efforts to support himself and his family
and each community strove to be self-sufficient. Farming was very much governed by
geographical influences — the terrain and the climate, both of which in the more rugged
upland areas of the north-west restricted the amount and type of possible agriculture. In

the lowland areas of Wales greater emphasis was placed on cattle while the upland areas

relied on sheep farming, the growing of corn was also widespread. Woodland

23 David Williams, A History of Modern Wales (London, 1969), 12-13. For a concise
description of the formation and setting up of the Council of the Marches towards the

end of the fifteenth century, see Hugh Thomas, A History of Wales, 1485-1660 (Cardif,
1972), 56-38.



8

management together with river and sea fishing further supplemented these farming

activities.*?

Land ownership was mostly under the control of the Church or the Marcher lords and

the nobility, and this was closely connected with control over those working on the

land, namely the peasant farmers. The Cistercian monasteries, major landowners in
Wales, had introduced advanced farming methods for breeding and land management
as, for example, in the seasonal movement of their livestock between upland and
lowland granges. International links, facilitated perhaps by the presence of an overseas

motherhouse, encouraged foreign trade which in turn encouraged economical growth in

Wales.?

The towns were the foci of trade in Wales in addition to centres for the community.*°

Weekly markets and fairs were held and towns were still dependent on the land for their
economy; various trades relied on agricultural produce, namely the food trades,
butchers, bakers, fishmongers, brewers, vintners and innkeepers; the clothes trades,
weavers, tailors, tanners, etc.; and the craftsmen, smiths, carpenters, masons, etc. The
tradesmen often organised themselves into guilds thus helping protect the interests of
guild members. In the larger towns local government emerged with the granting of
charters by the Crown or the local marcher lord to form town or borough corporations
with their burgesses and freemen. A mayor, portreeve or bailiff then headed the
corporation which consisted of aldermen and a common council; other civic officers
were also appointed including sergeants at mace and chamberlains or bailiffs.”’ The
towns had become administrative centres, and, 1n response to the spiritual needs of
growing populations, a church presence firmly established itself with its various centres
for religious worship in parish churches, collegiate churches, friaries, priories, and
chantry chapels accompanied often by schools, hospitals and almshouses. As a result,
the towns included amongst their inhabitants educated and protessional men who acted

as clerks, scriveners, lawyers, teachers, friars and other clerics, some of whom were

.. . . 28
members of religious houses, others secular priests.

4 Glanmor Williams, Recovery, Reorientation and Reformation Wales, c.1485-1642

(Oxford, 1987), 55.
25 See D. H. Williams (1984), Chapters 16 and 17.

26 See Ian Soulsby, The Towns of Medieval Wales (Chichester, 1983).
27 H. Thomas (1972), 69-70.

28 5. Williams (1987), 71.
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The Church was able to exert its influence where senior clergy held influential positions
at Court or in local government. Up and coming clerics were shown favour in order to
maintain good relations between Church and Court. On the other hand, many local
gentry showed a personal interest or were encouraged by the secular authorities to
become 1nvolved in the financial and political ordering of church affairs. In the Valor

Ecclesiasticus of 1535 payments are recorded showing that the monasteries employed
the services of bailiffs. Drawn from the local gentry they had responsibility for the
collecting of rents from tenant farmers. Likewise, the town corporations who had the

best interests of their inhabitants at heart were involved in the affairs of their parish

church as, for example, at St Mary’s, Swansea,”’ whilst at Brecon, the various trade
gullds established their own chapels within the former Benedictine priory church of St
John the Evangelist and the parish church of St Mary.”’

Local secular magnates often patronised the Church, either by granting land or by some
other means of financial assistance, sometimes as a benevolent act of charity or
religious piety, sometimes vying for political gain. It is evident from a study of the
wills belonging to the upper strata of medieval society how important 1t was considered
to include the Church in bequests. A standard formula prevailed regarding the
preparation of a will, usually commencing with the testator’s name and statement of
physical and mental health. The testator then leaves his soul to the Almighty, seeking
the intercession of the saints, followed by instructions concerning bequests directed to
the Church. No doubt he was influenced, or at least encouraged, by the scribe copying
the will — a role often filled by a clergyman. Often particular institutions are named
with the careful outlining of a specified number of masses or other rehgious observance.

Here the testator also names others whom he wishes to benefit from prayers after his
own demise. The worldly goods and possessions were then divided amongst tamily and
friends, but only after the testator had made careful provision for his soul suffering in
purgatory. A comparison with post-Reformation wills reveals how the general view of

death and provision for the after life transformed itself during the course of the sixteenth .

cen’[ury..3 !

29 Margaret S. Walker, ‘Church life in sixteenth-century Swansea’, in Links with the
Past: Swansea & Brecon Historical Essays, ed. by Owain W. Jones, and David Walker
(Llandybie, 1974), 89-115, 89.

30 The Cathedral Church of St John the Evangelist, Brecon, Royal Commission on the

Ancient and Historical Monuments of Wales (Brecon, 1994), 18.
315 D. Alsop, ‘Religious preambles in early modern wills’, JEH, 37 (1989), 19-27.
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The hundred and fifty years following the Edwardian Conquest of 1282-83 were far
from peaceful, with a succession of rebellions and riots erupting across Wales from
which the Church did not go unaffected.’” The Glyndwr Rebellion of 1400-15 had been
a culmination of a social unrest in Wales. Anti-English sentiment continued throughout
the fifteenth century, even after the death of Owain Glyndwr. The State had increased
its itervention in the life of the Welsh people and was resented by many, though some
influential characters in fifteenth century Welsh political affairs (Jasper Tudor and

William Herbert), carefully manipulated patriotic feeling to their own advantage, as did

Edward IV emphasising his descent from Llewelyn the Great’s daughter, Gwladys Ddu.

Henry Tudor who, following his victory at the Battle of Bosworth became Henry VII,
was proud of his Welsh roots’® and encouraged many other Welshmen to take up
positions at court. The Church was fortunate in that Henry VII aptly appointed native
Welshmen as bishops in the Welsh dioceses during his reign.’*

During the fourteenth and fifteenth centuries mortality rates in Wales were high due to
disease, and in particular the onset of the Black Death, ¢.1348-50. Occasional bad
harvests would have had a detrimental economic effect on local communities. Under
such conditions the payment of tithes to the Church, combined with the absenteeism of
the higher clergy due to responsibilities elsewhere (often in service to the State), raised
feelings of anti-clericalism. The bishop of Bangor in 1421 maintained that it would take
at least ten years to start improving the condition of his diocese, whilst in 1428 the
bishop of Llandaff declared his church and diocese to be in danger of total desolation on
account of the Rebellion and pestilences.” The religious houses of the province fared
no better. The monasteries at Abergavenny, Beddgelert, Carmarthen, Conwy, Strata
Florida and Cymer experienced financial hardship, though towards the middie of the

fifieenth century many of the houses under strong leadership approached a period of
rehabilitation and new found opulence. Thomas Franklin, abbot ot Neath, and later

Margam, restored and repaired over a period of forty years beginning in 1422 the

abbeys of both Neath and Margam, improving the fabric and increasing the population

of religious at the two foundations.”®

32 G. Williams (1976), 229-31.

33 D. Williams (1969), 18.

3* David Walker, 4 History of the Church in Wales (Penarth, 1976), 52.

35 G. Williams (1976), 231: for the impact of the plague, see Colin Platt, King Death

(London, 1996).
36 . H. Williams (1984), i, 72.
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The power and influence of the Church gradually strengthened as the fifteenth century

progressed reaching a climax during the early years of the Tudor period. The economic
recovery of the Church was reflected by a surge in the amount of major building work
undertaken. Many fine examples of the Perpendicular style remain to be seen today —

albeit on perhaps a more modest level than in England — the towers of Wrexham,
Grestord, and St John’s, Cardiff, are particularly noteworthy. Once the main structure

of the church fabric was in place, craftsmen would then set to work on the interior

furnishings, elaborately carved stalls and canopies and the building of rood-screens and

lofts. Many fine features survive today, with regional styles of craftsmanship and

design also discernible, as for example in the carved screens of Llananno, Llanfilo,
Llanrwst, Patricio and Conwy.”’ Similar developments within the liturgy and worship

with 1ts provision for music would without doubt have reflected this beautifying of the

worship space.*®

An offshoot of the wealth of individual churches was the personal wealth of individual
clergy, and this was by no means restricted to those of a secular calling. Patronage was
extended towards travelling bards and poets, who from their writings provide glimpses
into the lifestyles of certain prominent churchmen. Flatteringly filled with exaggerated
complements, these poems are at the least able to provide an idea of the wealth,
splendour and types of patronage available at that time. At Valle Crucis we are

informed that in the abbot’s hall ‘during dinner will arise strains of Organs, vocal and

instrumental music’.>’

Education, power and wealth had, until now, been largely in the domain of the church.
Renaissance thinkers began to challenge the morality of a church that in certain aspects
had become more interested in this world than the next. Pluralism, absenteeism and
nepotism of the higher clergy and the ignorance of the lower clergy did nothing to win

support from their critics. Men of a genuine religious reforming zeal, influenced by the

37 See F. H. Crossley, ‘Screens, lofts and stalls situated in Wales and Monmouthshire’,
AC, 97-107 (1943-59); also, Francis Bond, Screens and Galleries English Churches
(London, 1908), 77-86.

38 Roger Bowers, ‘Choral Institutions within the English Church: their constitution and
development, 1340-1500° (unpublished PhD thesis, University of East Angha, 1975): 3
6.6; see also MMB, pp. xiv-xv, 218-19.

39 G. V. Price, Valle Crucis Abbey (Liverpool, 1952), 164; for another reference to its
organ, see The Oxford Book of Welsh Verse, ed. by Thomas Parry (Oxtord, 1962;
repr.,1977).), 269, 552-353.



12

e

onset of the Protestant Reformation in Europe also sought to amend the worship of the
Church and 1ts position in society. Those of a political inclination also sought to redress

the balance, as they perceived it. The previous century had witnessed the Hundred
Years War with France, and then a number of internal problems, the Wars of the Roses.

the Battle of Bosworth in 1485, the outbreak of the Irish Rebellion in 1534 and the

ongoing fear of possible threats from mainland Europe. Consequently, the treasury was
running severely low on assets; the Crown initially tried raising its funds through the
taxation of the Church’s wealth, and then seized property from the dissolved
monasteries that by the 1530s had already begun a decline. Furthermore there was the
1ssue of the Church being allied with a foreign power, namely the Pope. It was the

refusal of the Pope to annul the marriage of Henry VIII to Catherine of Aragon that
prompted the King to break with Rome in 1534.

The Church of the sixteenth century was set for major upheaval. The rich trappings of
the liturgy as sustained in the more affluent churches with its rich vestments and
ornaments, ritual, choirs and organs were due to become casualties of changing times.
The majority of musicians were in the service of the Church, and external pressures

beyond their control were to affect not only their livelihood, but also their art.

Chapters 2 and 3 survey the state of church music and liturgy in Wales and the
borderlands immediately before the religious upheavals of the 1530s and 40s. In
Chapter 4 the various stages of reform and counter-reform are examined with regard to
the church musician. Chapters 5 and 6 provide an overview of those institutions for
which evidence for church music survives. The choral repertory of Welsh and
borderland composers is investigated in Chapter 7 and details concerning the sixteenth
and early seventeenth-century organ are presented in Chapter 8. The thesis closes with
the advancement of Puritanism, the turmoil of the Civil War and the cessation of the

choral service ¢.1645, the result of a succession of puritanical acts ot Parliament.
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CHAPTER 2

Aspects of the Liturgy and Religious Practices of the

Pre-Reformation Church in Wales and the Borders

This chapter deals primarily with those regional features of liturgy specific to Wales and
the borderlands and prepares the iway for Chapter 3 where the position of music at the
various pre-Reformation institutions will be discussed in greater depth. Source material
for this chapter is mostly drawn from extant service books (some of which include
musical notation) and cathedral records (statutes, bishops’ registers and chapter act
books). Works by older antiquaries are utilised which provide details from manuscript
sources now no longer extant, as for example, Yardley’s Menevia Sacra, or the

collection of Thomas Wiliems, recusant scholar of Trefriw, Caernarfonshire.

Section 1: Liturgical Development

Across medieval Europe the mass was central to people’s religious expression.
Supplementary to the mass, but very much a structure around which the day was
organised, were the constituent parts of the daily office or canonical hours. Further
devotions took the form of the offices of the Blessed Virgin Mary or the office of the
dead (placebo and dirige: vespers and matins). Other occasional services also marked
rites of passage; the visitation of the sick had great significance, as did the sacrament of
extreme unction. Seasonal observances figured prominently in church life with liturgies
designed specifically to mark the importance of the Purification, Ash Wednesday, Palm
Sunday and Holy Week leading towards the Great Triduum in addition to numerous
other festivals.! Processions were used to mark particular dates in the liturgical year
and would actively involve the congregation. Devotions were made at various stations

in the course of a procession, a reflection of pilgrimage as a further aspect of medieval

religious observance.

" John Harper, The Forms and Orders of Western Liturgy from the Tenth to the
Eighteenth Century (Oxford, 1991), 45-57.
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Numerous books were necessary in order to fulfil the demands of the extensive round of
services. Those in regular use at any of the cathedrals would have included the psalter.

antiphoner, gradual, manual, pontifical, missal, calendar, breviary, processional,
temporale, sanctorale, epistle book, gospel book, and consuetudinary, though some of

these may in practice have existed as composite volumes. Inventories frequently list the

offices and masses was swept away at the Reformation when in 1549 the Book of

Common Prayer included all those services necessary for public worship conveniently

printed within a single cover.

Shight variations occurred in the liturgy depending on the institution concerned and its
location. By the sixteenth century five main Uses prevailed in Britain. An oft-quoted
passage from the Preface of the 1549 Book of Common Prayer reads as follows:

Heretofore there hath been great diversitie in saying and synging in churches
within this realme: some following Salisbury use, some Hereford use, some the
use of Bangor, some of Yorke, and some of Lincoln.

Other Uses were also practised prior to the publication of the Book of Common Prayer
including those of Exeter, Winchester and Lichfield together with various monastic
uses. G. J. Cuming, in A History of Anglican Liturgy,” draws a comparison between the
number of printed editions of the three principal Uses of Sarum, York and Hereford
concluding that, by far, Sarum had become the predominant Use across the whole
nation well before the onset of the Reformation. Within Wales and the borders, in
addition to the Use of Sarum, Hereford and Bangor would also have been known.
Monastic Uses would have also been practised; an inventory of the church goods

belonging to the Black Friars of Chester includes a ‘prynt masses bo[o ke of o[u]r vse’.>

The standardisation of liturgy was a gradual process. The Celtic Church had had its
own liturgies; the Welsh Church to the end of the eighth century used a Gallican hturgy

originating from France. The Celtic Church had its own Latin version of the Bible

which agreed with neither the Old Latin nor the Vulgate. The Latin psalter was of great

2 G. J. Cuming, A History of Anglican Liturgy (London, 1969), 30-31.
3 [P, XII1 (i), 477.
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importance to every monk’s life, a major part of their discipline being to observe the
canonical hours. There are no traces of a vernacular liturgy as practised by the Celtic

Church - only Latin - the Celtic tongue was reserved solely for rubrics and sermons.*

During Norman times the Welsh Church had come increasingly under the progressive

influence of England, its southern archiepiscopal see of Canterbury and the Use of
Sarum. In 1188 Archbishop Baldwin, accompanied by Gerald of Wales, sang a
pontifical mass, probably after the Sarum Use, at each of the four Welsh cathedrals.” In
establishing the precentorship at St David’s, Bishop Iorwerth’s statutes of 1224 specify
that certain services at the cathedral were to follow the Use of Sarum.° When
Archbishop Pecham visited the Welsh dioceses in 1284, he issued injunctions to Anian,
bishop of St Asaph, requiring all beneficed clergy in the diocese to observe the

canonical hours, as well as all priests with cure of souls to perform divine service daily

and sung with reverence:’

Horas autem Canonicas Beneficiati, et Missam ordinarium Sacerdotes curam
animarum habentes cum cantu et reverentia debita celebrent omni die, quando
impedimentum canonicum non obsistit.

Pecham also addressed a similar set of injunctions to the Bangor diocese.®

A letter from Archbishop Winchelsey of Canterbury to Bishop Amian of Bangor 1n
1295, enjoined for the cathedral, collegiate, and parish churches of his diocese a mass
on ordinary Wednesdays ‘pro Terra Sancta’ (for the Holy Land), and on Fridays ‘Salus
populi’ (for the realm of England), and that at ferial masses the celebrant and people

* John Fisher, ‘The pre-Reformation Services of the Church in Wales’, The Directory

and Yearbook of the Church in Wales (1925), 5-17, 5-6.

> Episcopal Acts and Cognate Records Relating to Welsh Dioceses, 1066-1272, ed. by J.
Conway Davies, 2 vols (Cardiff, 1946-48), 1, 291-92; see also Gerald of Wales, Journey
Through Wales, translated with an introduction by Lewis Thorpe (London, 1978), 126
(Llandaff), 169 (St David’s), 185 (Bangor), 196 (St Asaph).

S Episcopal Acts, i, 355: acts and statutes of St David’s (1224), Cap.6. See above,

Chapter 1, pp.5-6.
7 Browne Willis, A Survey of the Cathedral Church of St Asaph, ed. by Edward

Edwards, 2 vols (London, 1801), ii, 40. [Translation: The beneficed clergy and the

priests having the cure of souls shall celebrate daily the canonical hours and the mass 1in
a regular manner with song and due reverence when the canonical impediment does not

Erevent this. ]
Councils and Ecclesiastical Documents Relating to Great Britain and Ireland, ed. by

A. W. Hadden and W. Stubbs, 3 vols (Oxford, 1869), 1, 570.
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should kneel before the Pax Domini and say, sine nota, the three psalms, 78, 66 and
122

In vestra siquidem cathedrali ecclesia, et singulis collegiatis et parochialibus
ecclesiis vestre dioececes, missam peculiarem pro Terrae Sanct®e subsido,
necnon et pro statu Regis et regni Anglie, cum officio ‘Salus populi’ et
orationibus propriis, ad premissa faciatis in hebdomado — quarta viz et sexta
feria, [...] flexis a clero et populo genubus, psalmos, ‘Deus venerunt, Deus
misereatur, Ad Te Levavi’, cum precibus et orationibus interclusis, rotunde
pronuncient sine nota."’

The direction to say these psalms infers that chanting was the norm. At St Asaph,
Bishop Llewelyn ap Ynyr (alias Leoline de Bromfield) in 1297, however, ordered that

masses and the canonical hours to be sung in choir ‘cum nota’:""

Quod omnes beneficiati in Ecclesia de Godelwen intersint omnibus Horis
Canonicis in Ecclesia Assaven. Singulis Diebus sub pena Unius Denarii pro
singulis defectibus. Ita quod omnes sacerdotes in eadem Ecclesia Beneficiati
celebrent Divina cum Nota secundem Ordinationem Prxcentoris Ecclesie per

Circuitum, &c.

In 1363 Bishop Houghton appointed four choristers at St David’s to ‘attend at the

canonical hours [...] in proper habits, humbly to minister as Choristers according to the

’ Latin Vulgate numbering. o
10 Councils and Ecclesiastical Documents, 1, 614-16, 615. [Translation: Certainly in

your cathedral church and each collegiate and parish church of your dioceses, a private
mass for the aid of the Holy Land and also for the state of the King and realm of
England, with the office of Salus populi [the well being of the people] and the proper prayers
will be said, and you will do the aforesaid things in the week — namely Wednesday and

Saturday ... with the clergy and the people on bended knee, and the psalms Deus
venerunt [O God, the heathen are comej, Deus misereatur [God be merciful unto us}, Ad Te

Levavi [Unto Thee lift I up mine eyes] with the designated prayers said plainly without
music. |

'I' Browne Willis (1801), ii, 75. This document also specifies the provision of: an
organist and four choristers: see below, Chapter 3, p.91, and Appendix C. [Translation:
That all benefice [priests] in the Church of Godelwen [sic] be present at all the

canonical hours in the Church of St Asaph, on each day under the penalty on one penny
for each lapse. Likewise that all priests beneficed in the same church shall celebra'fe
divine [service] with music according to the ordinance ot the precentor of the Church in

turn. |
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use of Sarum’.'* Soon afterwards, Houghton again stipulates the Use of Sarum. this

time on the foundation in 1365 of St Mary’s college (adjacent to the cathedral):

The said Bishop farther made statutes and Ordinances enjoining that ye Master
& (seven) priests should live together in a collegiate manner, and perform
Divine Offices in their Chapel according to ye Salisbury Missale; & ordered that
ye Master & Chaplains should assist on Sundays & double festivals at High
Mass & Vespers in the Cathedral among ye Vicars there [...] and that there

should always be two choristers under ye Precentor’s care, who was to instruct
them 1in grammar and singing.

From the above documentation it can be seen that the clergy were under an obligation to
perform a daily round of services in addition to masses and litanies for designated
purposes. The diocesan bishop would have periodically laid down injunctions to
encourage consistency across his diocese with measures in place to maintain discipline.
Archiepiscopal visitations from Canterbury enforced the influence and rights of the
metropolitan see over the Welsh dioceses; however, a degree of friction had been
experienced at St David’s, especially in view of its own ancient tradition of having once
being a metropolitan see. The most important liturgical influence from England would
have been the Sarum Use. This would have been practised for at least some if not most
of the services at St David’s, though 1n view of the importance of the shrine and relics
of St David, and the survival of non-Sarum liturgical fragments concerning that saint,'*
it is probable that deviation from the Sarum liturgy would have occurred in order to

meet these needs.

Devotion to the Saints

The Welsh Church had always held their saints in veneration, and so occasionally local
liturgical practice drew on traditions and customs relevant only to that institution or

locality. A church may have wished to celebrate its dedication to its patron, or may

perhaps have been a centre of pilgrimage where the faithful venerated a shrme or relics.

When a diocesan bishop issued a mandate addressed to a particular institution or group

12 1,ondon, BL, Harl MS 6280, f.133, Register and statute book of St David’s, 8™ June
1588, as quoted in Maria Hackett, A Brief Account of Cathedrals and Collegiate Choirs
(London, 1827), 18-19; see also Edward Yardley, Menevia Sacra, ed. by Francis Green,
AC supplement (London, 1927), 384-86.

B yardley (1927), 372; see also, William Dugdale, Monasticon Anglicanum, ed. by
John Caley, Henry Ellis, Bulkeley Bandinel, 6 vols (London, 1817-30), v1.3, 1388-91.

14 i.e. the survival of collects, the office and parts of the mass propers for St David
which are not normally included i Sarum service books. See below, pp.21-24.
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of churches, there was an immediate inference that there has arisen a need for an

alteration in procedure or the clarification of some discrepancy. Certain parties may
have needed to be brought into line with the rest, or else granted some special privilege.
A larger institution may have been endowed with a larger number of staff or with
particular stipulations laid down in its foundation statutes. Occasionally, therefore,

local variations in liturgical practice were considered necessary if the liturgy was to

have been relevant and serve effectively a particular worshipping community.

Legends portraying the miraculous deeds and the holy and devout lives of various saints
were compiled in numerous Vitae or lives of the saints. The vitae were then used to
perpetuate the cultic status of the saints and were often the sources from which liturgists

drew when compiling prayers or lections for the office or proper of the mass. This is

demonstrated later in the chapter.

Section 2: Books and Manuscripts

Extant pre-Reformation liturgical books in manuscript form are relatively rare, though
the advent of the printing press had enabled printed service books to be produced
uniformly and more economically. A consultation of W. H. Frere’s catalogue,
Bibliotheca Musica-Liturgica,” shows a vast array of material but with frequent
dispersal from their original place of origin. Although there may appear to be a wide
selection of both manuscripts and printed Iiturgical books of the period available for
study there is but a small fraction of what was once in daily use 1n every church and
chapel across the country. It has been estimated, for example, that there 1s a ratio of less
than one in a thousand for the survival of pre-Reformation antiphonals from England
and Wales. Now, only twenty-two examples are extant in a more or less complete form,

whereas during the first half of the sixteenth century there would probably have been

1> Bibliotheca Musica-Liturgica: A Descriptive Handlist of the Musical and Latin MSS
of the Middle Ages preserved in the Libraries of Great Britain and Ireland, ed. by W.
H. Frere, Plainsong and Medieval Music Society (London, 1901, 1932; repr., 1967).
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around five thousand antiphonals.'® Save for the Penpont Antiphonal'’ there are no

other antiphonals surviving of proven Welsh provenance. Of other types of extant

medieval service books associated with Wales there is likewise a great dearth.

Medieval service books were all hand-written on vellum and copied by monks in the

scriptoria of monasteries, or by professional scriveners, and perhaps chantry priests.

Many significant manuscripts of a more general historic nature originated in Welsh
scriptoria. These included the Black Book of Carmarthen (twelfth-century), attributed
to the Black Canons of Carmarthen;'® the Book of Aneirin, from Basingwerk abbey; the

Liyfr Coch Hergest, copied at Neath abbey from a Strata Florida manuscript; the
Mabinogion and the Book of Taliesin (both thirteenth-century), probably either from

Strata Florida or Strata Marcella (though Margam has also been suggested);” and the
Llyfr Ancr (1346), from Llanddewibrefi. %

The majority of the medieval liturgical manuscripts and printed service books in regular
use in the British Isles up to the middle of the sixteenth century would have vanished
soon after the introduction of the Book of Common Prayer. As the English vernacular
reformed liturgy became law, so too did the wholesale systematic destruction of Latin
service books. Cranmer stipulated in the Preface to the 1549 Book of Common Prayer
that ‘from henceforth all the whole realme shall haue but one use’ and a royal injunction
the following year called for the surrender of all the old books, specifying ‘all

antiphoners, missals, grayles, processionalles, manuelles, legendes, pies, portasses,
jornalles, and ordinalles after the Use of Sarum, Lincoln, Yorke, or any other private

use, and all other bokes or service’. They were to be ‘defaced and abolyshed’ according

16 This is based on a low average number of antiphonals per parish. See Owain Tudor
Edwards, National Library of Wales MS.20541E, The Penpont Antiphonal, Publications
of Mediaeval Musical Manuscripts, 22, Facsimile Reproduction of the Manuscript, The
Institute of Mediaeval Music (Ottawa, Canada, 1997), 8; and O. T. Edwards, “How
many Sarum antiphonals were there in England and Wales in the middle of the sixteenth
century?’, Revue Bénédictine, 99 (1989), 155-80.

17 Aberystwyth, NLW, MS 20541 E, the Penpont Antiphonal.

18 Glanmor Williams, The Welsh Church from Conquest to Reformation (Cardift, 1976),

29.
19 David H. Williams, The Welsh Cistercians, 2 vols (Caldey Island, Tenby, 1984), i,

162.
20 G. Williams (1976), 84-85.
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to the ordinances.”' Bishops’ visitation articles of the latter half of the sixteenth century
frequently inquire as to the possession of such books whether by the church itself, the

clergy, or the laity. At St David’s cathedral an incident occurred in 1571 where:*

Elis ap Howel, Because he being Sextene in the Cath[edral] churche of .
Dauids, of long tyme did conceall certain vngodly popish books: as masse
books, hympnalls, Grailes, Antiphon[e]'s, and such like (as it were looking for a
day): m' Chau[n]tor dep'[iJvid hym of the sextenship and the ffees thereunto
belonging. Jn the p[rese]ns[e] of m" Richard Ed[wards] chau[n]cellour and
other &c. And the said m" Chanter on the...day of this instant July, caused the
said ungodly books to be cancel[le]d and torne in pieces in the Vestrie before his
face, In the p[rese]ns[e] of m' Chau[n]cell’[r] & other v¢ supra. &c.

Destruction and loss of liturgical books was not solely confined to the sixteenth century.
Lists of medieval church books may sometimes be found in the wills of ecclesiastics (as
for example, in the will of Bishop Trevor of St Asaph, 1357°°) and in the latter part of

the fourteenth century we know that among its service books St Asaph cathedral

possessed the following:**

] porteforium, ] mussale, 11j gradalia, j psalterio glossato [...] j portiforum, ]
missale pro capella, } magnum missale [...] j Portiforum indignum pro capella
Episcopi 1n asseribus cum albo corio xiijs viyyd, Missale magni volumnis 1n
asseribus in albo corio xxvjs viyyd, Gradale in asseribus cum albo corio Xs, j
gradale in asseribus cum rubeo corio impresso, j Psalteritum cum ympnari
glossatum in fine in asseribus cum albo corio xs, jJ temporale Portiforn cum
psalterio in asseribus cum albo corio veteri vjs viiyd, j lib[er] de officio Episcopi
pro clericis ordinandis in asseribus cum albo corio xs, ) Missale 1n asseribus cum

rubeo corio xvjs viijd.

1 Act of Parliament, 3 and 4 Edward VI, c.10, following an order of Counclil, 25"
December 1549, in Documentary Annals of the Reformed Church of England, ed. by E.
Cardwell (Oxford, 1834), i, 85.

22 W. B. Jones and E. A. Freeman, The History and Antiquities of St David’s (London,
1856), 343, quoting Aberystwyth, NLW, MS SD/Ch/B1, St David’s chapter act book,

1561-77, p.236.

23 Fisher (1925), 11.
24 Inventory of goods, including vestments, ornaments and service books belonging to

the cathedral during the reign of Edward III, the episcopacy of Leolini ap Madoc, 1360-
1375, printed in Original Documents, 1, AC supplement (London, 1877), p.i.
[Translation: 1 breviary, 1 missal, 3 graduals, 1 glossed psalter, 1 breviary, 1 missal for
the chapel, 1 great missal ... 1 breviary not worthy for the chapel of the bishop, in
boards with white leather 10s, 1 gradual in boards with red stamped leather, 1 psalter
glossed with a hymn book at the end in boards with white leather 10s, 1 temporal of the
breviary with a psalter in boards with old white leather 6s 84, 1 book of the otfice of the
bishop for ordaining clerks, in boards with white leather, 10s, 1 missal in boards with

red leather 16s 84.]
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These, however, would have been swept away during the Glynd\?fr revolts of the early
fifteenth century. Writing a hundred and fifty years later Bishop Richard Davies recalls
the great losses during the civic unrest: ‘What destruction of books Wales suffered from
the destruction of townships, bishops houses, monasteries and churches that were burnt
throughout Wales at that time.””> By the end of the fifteenth century however, the
Church had regained a firm footing but not without cost to its independence, for its
higher-ranking clergy had become political servants of the state, their loyalty divided
and a great gulf between them and the lower clergy.”® The Church was balanced
precariously, and had reached a peak from which descent was now the only direction.

The State had gradually gained the upper hand and was soon to take control and alter

structures and liturgies that had stood in place for a number of centuries.

Extant Liturgical Sources

When discussing the pre-Reformation liturgies of Wales and the border counties several
questions immediately spring to mind. What sources survive, and how do survivals
compare with what was once known to have existed? Of the surviving manuscripts and
published service books of the period, how much deviance was there between sources?
From the Uses known to be in existence before the Reformation, how did the rehgious
practices of Wales and the borders differ from the rest of the British Isles and did any of
these originate in the Celtic Church? Important liturgical survivals will be dealt with 1n
turn, beginning for convenience with the Penpont Antiphonal, the main significance ot

which is that it can boast the only surviving medieval office of St David, the patron

saint of Wales.*’

The Diocese of St David

The Penpont Antiphonal
As stated earlier in the chapter, the Sarum Use was observed from at least 1224. The

most prevalent Use of the Canterbury province, it was often supplemented by liturgical

25 (. Williams (1997), 15, citing the introduction to Testament Newydd (1567 repr.,

Caernarfon, 1850).
26 G. Williams (1997), 18-19.
27 Aberystwyth, NLW, MS 20541 E.
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material of local relevance. St David, patron saint of Wales, bishop and founder of the
cathedral bearing his name, must surely have received a place of honour in the lives of
Welsh churchmen and honoured accordingly in the liturgy. Perhaps one of the most
significant Welsh medieval liturgical manuscripts in this respect is a fourteenth-century

antiphonal of the Use of Sarum purchased by the National Library of Wales,
Aberystwyth, from a Sotheby’s auction in 1969, and referenced as NLW MS 20541 E.

It 1s also known as the ‘Penpont Antiphonal’ from its sixteenth-century association with
the manor of Penpont, near Brecon — an association made from marginal insertions. Its
main point of imnterest is that it contains the only surviving office of St David (ff.205-
208v), hitherto considered lost at the Reformation. Although much of the musical
material of this office derives from the office of St Thomas 4 Becket, its musical content
- may nonetheless be dated as the oldest example of musical composition to survive from

medieval Wales. A detailed study of the office and the manuscript itself has been made

by Owain Tudor Edwards.*

Proper offices of two non-Sarum saints, St David and St Leonard, are featured in this
manuscript. Other differences and omissions from what may be regarded as a normal
Sarum form may be due perhaps to the early date of this manuscript and its exemplars.
It 1s thought, however, that two exemplars were used by the scribe, one a standard
Sarum antiphonal of the period another with the office of St David.”> Other than
Winifred, who has a collect included as a later marginal addition, other Welsh saints of
importance to Bangor, Llandaff or St Asaph dioceses do not figure in this antiphonal,
with no offices provided or mention in the calendar or litany. Justimian (but spelt
instead as Sustinian) is noted in the litany, a significant addition to the usual Sarum
saints. There is a local connection here. He was a hermit on Ramsey Island off the
Pembrokeshire coast; his remains were buried mn St David’s cathedral, and churches
dedicated to his name include chapels on Ramsey Island, and at Capel Stinian near St
David’s, and the church of Llanstinian, near Fishguard.”® Other saints of significance at

St David’s were Andrew, to whom the cathedral is also dedicated, and Non, David’s
mother. The Liber Communis, in 1492-93, records payment of 11s 14 for binding or

% Owain Tudor Edwards, Matins, Lauds and Vespers for St David’s Day: The Medieval
Office of the Welsh Patron Saint in National Library of Wales, MS 20541 E

(Cambridge, 1990); O. T. Edwards (1997).
29 0. T. Edwards (1990), 35-36.

30 1bid., 27.
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copying a number of special offices, viz. ‘De visitatione beatae Mariae.
) 31

transfiguratione Sancti Andreae, Sancti David et Sanctae Nonnae

The Status of St David in the Medieval Liturgy
The earliest Iiturgical mention of St David (as also of St Deiniol) is found in the

Martyrology of Tallaght (c.800), a source for later Irish Martyrologies. He appears in
extant English martyrologies beginning with that of Christ Church, Canterbury, from
the end of the thirteenth century’’ and the Exeter Martyrology of the following
century..3 3 Printed martyrologies of the sixteenth century also note St David, in common

with earlier manuscripts, as 1¥ March.”* English calendars from the west country
include the feast of St David on 1% March from the tenth and eleventh centuries, a

tradition of Iliturgical observance which is believed to have spread outwards from

1.35

Glastonbury and Cornwal By the fifteenth century St Dawvid received official

recognition throughout the province of Canterbury for in 1398 Roger Walden,
archbishop of Canterbury, decreed that St David and St Winifred should each receive
the ranking of a feast of nine lessons. In 1415 Archbishop Chichele (translated from
bishop of St David’s) raised their rank, together with that of St Chad, yet higher by

requiring observance ‘cum regimine chori’ (with ruling of the choir).”® St David and St

Winifred, however, remained the only Welsh saints normally included 1in Sarum service

books, and the same may be said of those of Hereford, though St Dyfrig (Dubricious) 1s

also found in certain editions of the latter.’’

The earliest Welsh calendar forms part of London, BL, Cotton MS Vespasian A.xiv,
(c.1200) and is followed by various Vitae of Welsh saints, including a copy of
Rhygyfarch’s Vita Sancti David. Henceforward all later Welsh medieval calendars have

mention of St David. Rhygyfarch’s Vita (written ¢.1090), as copied 1n this manuscript,

31 Gilas M. Harris, Saint David in the Liturgy (Cardiff, 1940), 2 citing Aberystwyth,
NLW. MS SD/Ch/B/13, St David’s chapter account book (Liber Communis), 1384-
1661. Translation: Of the Visitation of the Blessed [Virgin] Mary, the Transfiguration,
St Andrew, St David and St Non.

32 London, BL, MS Arundel 68.

33 London, BL, MS Parker 93.

34 Harris (1940), 4-6.

35 Ibid., 8

3 Ibid., 21.

7 Ibid., 22, 25.
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concludes with a collect, secret and post-communion for the proper of St David.’®
Similarly Gerald of Wales provides a respond (or antiphon) and a collect at the end of
his Vita Sancti David, written, ¢.1200. The Responsio subsequently appears as an
antiphon in Sarum and Aberdeen breviaries, the collect in the Hereford Missal and
Breviary, and in the MS breviary of Battle abbey.”” The latter may have come via

Brecon sice the Benedictine priory of St John the Evangelist at Brecon was a cell of

Battle abbey and Gerald of Wales himself was archdeacon of Brecon.

The Crickadarn Missal

Near the end of a Sarum manual-missal ¢.1440, now deposited in Hereford Cathedral
Library as MS P.3.iv, 1s the name ‘llan vair Keric Kadarn’ (St Mary’s, Crickadarn)
written several times alongside some records of Welsh court proceedings, the draft of
the opening section of a Welsh will and what appears to be a Welsh pedigree.*’ It was
probably, therefore, in use at St Mary’s, Crickadarn, Breconshire. More importantly,
however, towards the end of this manuscript is the mass proper of St David, the mass of
the dedication and the Candlemas ceremonies. Harris observes that the rubncs
following the introit and gradual of the proper of St David indicate the liturgical
provision not only for mass on the patronal festival but more frequently perhaps, a
weekly observance at a church dedicated to St David or even throughout the diocese of
St David’s.*! This would tie in with Sarum or Hereford practice where each day of the
week was allotted a particular intention. The 1372 statutes of Bishop Houghton for St
Mary’s college at St David’s ordered the week as following (major festivals permitting):
Sunday, the Trinity; Monday, the angels; Tuesday, St David, Wednesday, for peace;
Thursday, St Andrew; Friday, the Cross; and Saturday, the Holy Spirit.42

The Llanbadarn Missal

An imperfect copy of a Sarum missal printed in Paris by Franciscus Regnault, 3 1* May
1531 survives from Llanbadarn Fawr and is now deposited at the National Library of

Wales, Aberystwyth.” The insertion of the names of non-Sarum Welsh saints in the

38 Transcribed in A. W. Wade-Evans, ‘Rhygyfarch’s Life of St David’, ¥ Cymmrodor,
24 (1913), 1-73.

3% Harris (1940), 16-17.

40 Discussed in further detail ibid., 32-41.

* 1bid., 39.

‘2 Dugdale, vi.3, 1388.

43 Aberystwyth, NLW, Department of Printed Books, b.31P(5F), Sarum missal (Paris by
Franciscus Regnault, 31% May 1531), once belonging to Llanbadarn Fawr.
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calendar is significant; they demonstrate the emphasis still placed on the devotion of the
saints, especially the heritage of the Celtic Church, right up to the very eve of the
Reformation. There are two festivals of St Padarn, founder of the mighty Celtic clas
church at Llanbadarn Fawr; one on 17" April the other on 21 May, St Padarn’s
translation.  Other saints include David, Patrick, Samson, Alban, Germanus.

Guistilianus of Henfynwy (St David’s teacher), Non (St David’s mother), Kiriani,

Riomi and Caradog..44

Other Service Books associated with the Diocese of St David

A Sarum missal survives from Tregare, Monmouthshire® but has no proper for St
David. Reference to this saint is confined to his listing in the calendar and his mention
in the sanctorale.”® Frere also catalogues an Augustinian collectar once belonging to
Llanthony priory’’ and a pontifical once belonging to Guy de Mohun, bishop of St
David’s (1397-1401).*®  Although this latter manuscript was prepared for Bishop
Mohun it was subsequently in the possession of bishops at Worcester, London and Ely

and contains nothing to distinguish it as characteristically Welsh.

No doubt St David’s cathedral was well equipped with service books prior to the
Reformation. In addition to the necessary provision of new books and manuscripts to

replace older well-worn volumes and keep pace with liturgical developments, the
cathedral also benefited from bequests. The will of Bishop William Lindwode, dated
22" November 1443 (proved 26" November 1446), leaves to St David’s cathedral ‘two
great antiphone[r]s, & his Legend in two volumes’. Towards the end of that same
century Bishop Hugh Pavie, in his will dated 3 March 1495 (proved 4™ December
1498), ‘Gives his sute of blew velvet & several vestments, copes & antiphone|r]s to his

Cathedral Church of St David; To Lantefey, a Mass Book painted 1n colours’.®” It is,

however, unfortunate that so little survives today.

4 Gee E. G. Bowen, 4 History of Llanbadarn Fawr (Llandysul, 1979), 66-67, for
additional background history. As stated above, Llanbadarn was a prominent seat of
learning during the latter part of the eleventh century with many important manuscripts
emanating from its scriptorium during that period.

45 Oxford, All Souls College, MS 11.

16 0. T. Edwards (1990), 144.

47 Bibliotheca Musica-Liturgica, no.503.

48 Cambridge, Corpus Christi College, MS 79; Ibid., n0.896. Listed in ‘Pontificals 1n
England and Wales’, Traditio, 29 (1973), 404-05.

¥ yardley (1927), 282-83.
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The Diocese of Bangor

Of all the Uses observed 1n the British Isles immediately prior to the Reformation the
Use of Bangor has proved to scholars to be the most elusive. This Use was listed
among those of Salisbury, Hereford, York, and Lincoln in the Book of Common Prayer.
There are, however, only a relatively small number of extant service books with proven
connections with the medieval diocese of Bangor. In each case scholars have

speculated at some time or other whether any of these may be considered a remnant of

the Bangor Use perhaps once common across north Wales.

Bishop Anian’s Pontifical

The most tamous of all the manuscripts associated with the medieval diocese of Bangor
1s a pontifical, proudly owned by the dean and chapter of Bangor cathedral. It is now in
the care of the University of Wales, Bangor. On f.164v of this manuscript is an
inscription, following on from the main text of the manuscript and in the same scribal
hand, ‘Iste liber est pontificalis domini Aniani Bangor|ensis] Episcopi’. There were
two bishops of Bangor bearing the same name, Anian I (1267-1305/6) and Anian II
(1309-28), alias Anmian Sais. Below this 1s a further inscription claiming ownership by
another bishop of Bangor, Richard Ednam (1465-94). Other features supporting an
association with Bangor include two indulgences on 1.166. Dated 1279, one indulgence
gave a remission of ten days, the other of twenty days. These were intended for
pilgrims from Bangor parish and diocese visiting and contributing to the fabric of the
Augustinian priory at Stoke Clare, Suffolk, and praying for the soul of Richard
Christeshale and Bishop Anian.”® Following on from these indulgences were originally
the constitutions of a diocesan synod held at Llanfair Garth Branan in Bangor but now
only the heading remains.”' Finally, at the very end of the manuscript is a series of legal

items of a seemingly miscellaneous nature; these also lend support to the argument

favouring ownership by bishops of Bangor.

Interestingly, in spite of the above evidence strongly indicating an association and use

by bishops of Bangor (and there is no reason to doubt this) there 1s nothing in the main

0 Transcribed in Sally Harper, ‘The Bangor Pontifical: A Pontifical of the Use of
Salisbury’, WMH, 2 (1997), 65-99, 88.

1T, J. Morris ‘The Liber Pontificalis Aniani of Bangor’, Anglesey Antiquarian Society
and Field Club Transactions (1962), 55-85, 63; see also M. L. Clarke, Bangor

Cathedral (1969), 101-02.



27

liturgical body of the manuscript to suggest a Bangor or even Welsh interest.>* There is
absolutely no mention of Demiol, Beuno, or Dwynwen, saints locally revered at

Bangor, nor of David or Gwenfredi (Winifred), two saints known extensively

3

throughout Wales and both possessing popular centres of pilgrimage.”> There is

absolutely nothing to lend support to Browne Willis’s claim, when he included an

“Extract ot the 3 first offices of the Missale, secundum Usum [after the Use of] Bangor.

and Heads and Title of the rest’ in his history of 1721, that the pontifical provided a Use
that can specifically be described as that of Bangor.>*

Recent scholarship considering liturgical features of Anian’s Pontifical has noted
similar characteristics to service books of the Use of Salisbury.” Included with a series
of the episcopal benedictions closely following those compiled by Archbishop Pecham
are some further benedictions of a Franciscan nature™® and, together with the litany, it
can be seen that there is a deliberately strong emphasis placed on English saints.
Furthermore the inclusion by the scribe of St Ethelberga in the ceremony for the
consecration of virgins (perhaps unintentionally copied from an exemplar) tallies with

the probably East Anglian provenance of the artist of the illumination on £.8v of a

bishop blessing a church.”’

In view of the above, the manuscript has been confidently dated to between 1310-30. It
was most likely to have been compiled for Anian II though connections between Bangor

and Stoke Clare (its probably place of production) were forged by Anian I. Although
without any particular local liturgical features significant to Bangor alone the survival of
Anian’s Pontifical is nonetheless important both from musical and liturgical points of
view. Ostensibly the manuscript contains a large quantity of musical items, 115 in all,
but under closer scrutiny there is much duplication and in reality there are only 67. The

pontifical, however, is comprehensive in its inclusion of chants for, m addition to those

32 S, Harper (1997), 69.
53 Winifred and Beuno were also venerated at the Benedictine abbey at Shrewsbury

where there were shrines to these two saints. The relics of Winifred had been acquired
by the Shrewsbury monks from Basingwerk c¢.1138, adding in the late fourteenth
century the relics of Beuno which they forcibly seized from Rhewl, near Chirk. See G.
C. Baugh and D. C. Cox, Monastic Shropshire (Shrewsbury, 1982), 9.

54 Browne Willis, 4 Survey of the Cathedral Church of Bangor (London, 1721), 192-99.

55 §. Harper (1997), 81.
6 T. J. Morris (1962), 67-71: Morris also notes other Franciscan features of the

manuscript.
57 S. Harper (1997), 75.
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items specifically performed by the bishop alone, there are many items included which
are intended for performance by a group of singers. The rubrics suggest the
participation of a choir; perhaps the bishop had his own private choir which
accompanied him around his diocese. Only three musical items are unique to this
manuscript, /n civitate domini, for the blessing of a bell, Unguentum in capite, for the
election of a bishop, and Benedictus deus, for the consecration of an archbishop. Sarum
features of this manuscript allow lacuna to be filled in the incomplete Coventry

Pontifical (Cambridge, University Library, MS FfVi9). This is of great liturgical

significance since no complete copy of a Sarum pontifical survives.®

The ‘Conwy’ Missal

The Sarum Use in the diocese of Bangor in the early sixteenth century is demonstrated
by evidence from a printed Sarum missal at the National Library of Wales,

Aberystwyth.”” Formerly owned by Lord Kenyon, the Missale secundum vsum ecclesie

Sarum Anglicana was printed in Venice in 1494. It receives a thorough description in

an article by Daniel Huws.%

Its connection with the diocese of Bangor, more
specifically the parish of Conwy, is made evident by an inscription on the final page of
the missal: ‘thys bo[o]ke ys Rycharde Peicke vycvyr of conw|[y]’. The link with Conwy
1s further fortified by the inclusion of manuscript additions to the calendar of obits

naming three persons with typical Conwy surnames; Thomas Peicke (d. 30" October

1518), Grace Holland (d. 4™ July 1526) and Elen Brygdall (d. 5™ May 1528).°

A feature of this missal is the insertion into the binding of a pamphlet printed by
Richard Pynson c.1519 titled Missa preciosissimi sanguinis domini nostri iesu api
which has an association with pilgrimages to Hayles abbey in the Cotswolds. Of the
manuscript additions to the missal there 1s a proper for St Ninian, probably mserted
when the missal was in Bruges,’* but most significantly in view of its connection with
the Bangor diocese are prayers for the proper of St Demiol and St Dwynwen. Thus 1s
clear evidence that Sarum Use was practised, but supplemented by additional liturgical

material of a local concern. St Deiniol, patron of the cathedral church and diocese of

> Ibid., 81-84.

7 Aberystwyth, NLW, Department of Printed Books, Shelf mark IE Ven 94, Missale
secundum vsum ecclesie Sarum Anglicana (Venice, 1494): The ‘Conwy’ Missal.

60 Daniel Huws, ‘The earliest Bangor missal’, NLWJ, 27 (1991-92), 113-30.

5l 1bid., 117.
62 1bid.. 118-19.
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Bangor, has been entered into the calendar of this missal on 11" September: S. Danielis
Maius Duplex et principal’ (St Deiniol, Major Double and principal [feast]). The
proper for St Demiol has been nserted by hand on the second flyleaf at the end of the

missal and consists of the text for the collect, secret, and post-communion and is

considered to be in the hand of Richard Peicke.®> On the verso of this flyleaf are the

collect, secret and post-communion for the proper of St Dwynwen, the patron saint of
lovers, whose cultic following had gained in popularity in north Wales during the

fifteenth century. No other source is known with a specific liturgical provision for this

saint.®*

Aberystwyth, NLW MS Peniarth 225

In 1602 the recusant scholar Thomas Wiliems of Trefriw copied the text of an office of

%5 Wiliems would have used as his

St Deiniol consisting of nine lections and a collect.
source material either a breviary or legendary from the Bangor area. This manuscript
also contains copies of the Laws of Hywel Dda, various charters, vitae of saints, an
assortment of cywyddau and other miscellaneous transcriptions datable from between
1594 and 1610. The liturgical material for St Deiniol (pp.155-160) bears the heading
"Legenda novem lectionum de sancto Daniele Episcopo Bangoriensi’ [For reading of
the nine lessons of St Deiniol, bishop of Bangor]. The section concludes with the date
1602 and ‘ex libro manuscripto antiquo’ [from an ancient manuscript book]. The
collect bears a close similarity with that of the Conwy Missal; the lessons would

1.°° The content of the lessons

initially have originated from a now lost Vita of St Deinio
themselves further suggests that, if a vita did once exist, then it had been written from a
Pembrokeshire rather than a Bangor perspective for, in addition to the obvious

foundation at Bangor cathedral, the cult of Demniol was once widespread. Churches to
his dedication are to be found in Pembrokeshire (Capel Bangor), Ceredigion, Gwent,
Herefordshire (Llangarran), and Bangor Iscoed (also known as Bangor Monachorum
and Bangor-on-Dee). Although Deiniol receives no mention in English calendars and
has no official status in the Uses of Sarum, Hereford or York, Harris observes that out

of some thirty manuscript copies of Welsh calendars dated 1450-1650, “Gwyl Ddemiol’

° Ibid., 121.
°% Ibid., 121-22. Huws notes other liturgical manuscript insertions, ibid., 123-24.

65 .
Ibid., 121.
66 Silas M. Harris, ‘Liturgical commemorations of Welsh Saints, I: St Deiniol’, JHSCW,

5 (1955), 5-22, 16. Harris, ibid, 911, provides a transcription of the Latin with a parallel
English translation.
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is allotted the date 11" September in sixteen of them.®” In Ireland he receives mention
In the Martyology of Tallaght (¢.800) and the twelfth-century Félire or metrical
Martyrology of Mdel Muire Ua Gormdin. A more distant recognition of his festival is
made in a martyrology of the Cologne Carthusian, Hermann Greven (d.1477).%°

The Llanbeblig Book of Hours

Another type of book in widespread circulation prior to the Reformation was the primer
and was mtended for the private devotions of the layman. It had no standard form but
usually included 1n its contents the hours of the Blessed Virgin, the seven penitential
psalms (6, 32, 38, 51,102, 130, 143), the fifteen gradual psalms (120-34), the Litany, the
Placebo and Dirige, the Pater Noster, the Ave Maria, the Apostle’s Creed, the
Decalogue, and the Seven Deadly Sins. Primers circulated throughout the later Middle
Ages firstly in manuscript and then more widely in printed form, the earliest printed
copy dating from 1494.°° Their language could be Latin, English, Welsh or perhaps a
combination. Often referred to as the ‘Little Office’ (Officium Parvum Beata Mariae
Virgine), some manuscript copies were highly decorative. The Llanbeblig Book of
Hours”® dates from the late fourteenth century and has the significance of being the first
manuscript of this type to contain an example of a lily crucifixion motif.”" In its
calendar St Peblig and St Deiniol are present as Welsh, non-Sarum additions; also we
find St Dwynwen included in the litany. A similar, but incomplete, book of hours from

this period, Stonyhurst, MS 61, has in its calendar three non-Sarum Welsh saints:

72

Deiniol, Beuno and Peblig.”© These three saints are also included in the litany of this

manuscript alongside the names of Mwrog, Tanwg, Brothen, Tecwyn, Hillary (Eilian),
Cybi, Gallgo, Gredifael, Peris, Baglan, Gwnda, Aelhaearn and Pedrog, together with the

virgins, Dwynwen, Melangell and Ceinwen.”” In its Welsh form the hours were often
referred to as the ‘Gwasanaeth Mair’; in medieval writings, prose and verse, they were

commonly known as the ‘Prydlyfr’, that is, “hour book".

57 Ibid., 7. These manuscripts are of a miscellaneous character, and although they do
not necessarily form parts of service books, they have their derivation from such and

substantiate evidence that certain festivals were observed with their dates.

63 1bid., 6.

69 Cuming (1969), 24.
70 Aberystwyth, NLW, MS 17520A.

I E. J. M. Duggan, ‘Notes concerning the Lily Crucifixion in the Llanbeblig Hours’,
NLWJ, 27 (1991-92), 39-48.

2 Huws (1991-92), 119.
3 See Medieval Manuscripts in British Libraries, ed. by N. R. Ker and A. J. Piper, 4

vols (Oxford, 1969-92), iv (1992), 449-51.
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The Diocese of St Asaph

The ‘Oswestry’ Missal
This fifteenth-century missal, Aberystwyth, NLW, Add MS 492 E, bears an inscription

at the end of its calendar:

T'his Booke was geuen to the hy[gh]e Alter of the Paryshe Churche of Oswestrey

by Syr Morys Griffith Pri[e]st. To Praye for all Christen Sowles the ye[a]re of
oure Lorde god a thowsande fyue hundred fyftey & foure.

In spite of this the missal gained the misnomer ‘The Bangor Missal’ following an
assumption, made by William Maskell in his Ancient Liturgy of the Church of England

of 1844, that this manuscript missal (then in his possession) was a missal of the

74

supposedly lost Use of Bangor.”” When further inspection is made the missal may be

classed as being of the Use of Sarum. Moreover, research by A. J. Collins has shown
that the inclusion in the calendar of ‘dedicacio ecclesie sancti Egidii de Eyston. ad

montem’ [dedication of the church of St Giles of Easton on the mount] for 4™ August

735

reveals the missal’s origins — St Giles’s, Great Easton, Essex.”” An insertion into the

calendar proves that this missal was still in use at St Giles in 1508.”° The linking of
Morys Griffith with Oswestry has not been proved; perhaps that is where he originated
from or had family ties. What is known, however, is that he was the incumbent of Great
Easton from 1543/4 until his death sometime before 1557.” The missal must have
continued to be used at St Giles’s until 1549 and then hidden away safely until 1t
donation in 1554 by Morys Griffith to the church at Oswestry.”® Although not strictly

used in a Welsh church prior to the Reformation, it provides evidence that the Use of a

Sarum was practised at Oswestry following the Marian revival of the Latin rite.

™ Fisher (1925), 8-9, records that when auctioned by Sotheby’s in 1916, it was
described in the sales catalogue as, ‘Missale ad usum Ecclesiae Bangoriensis cum

Calendario’.
7> A. J. Collins, ‘The Bangor Missal’, NLWJ, 4 (1945), 57-60, 58: The church of St

Giles, Great Easton, now bears a patronal dedication to St John.
7 1bid., 58. Collins observes the obit of William Jaye (d. 20" July 1508) with a note of

his legacy to the church and arrangements for the keeping of his obit.

77 1.
Ibid., 59.
78 References to the bishop of Rome and to Thomas a4 Becket have been cancelled in

accordance with the Injunctions of 1538 and 1543, so we can presume therefore that use
of this missal continued during the 1540s.
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Little else remains liturgically from the diocese of St Asaph. John Fisher, in his Pre-
Reformation Services of the Church in Wales,” refers to a manuscript of sequences and
breviary hymns of the Sarum Use in St Asaph cathedral library.*’ Dating from the
fourteenth century and written on vellum, it is imperfect at the beginning and end: it
begins with the sequence for the Second Sunday of Advent. D. R. Thomas makes

passing reference to a ‘Latin MS Hymnal of the Sarum Use’ in St Asaph cathedral
library.*

With regard to the status of St Asaph in the liturgical calendar he, unlike St Deiniol, did
not have the benefit of a long established cultic following. The only church with its
foundation attributed to St Asaph is that of Llanasa, a church that may have held status
as an ancient clas church but had limited influence in the locality. The cathedral and
diocese dedicated to St Asaph was essentially a Norman foundation dating only from
11435 St Asaph, who receives no recognition in any extant medieval calendar of
Welsh provenance, only emerges in later sixteenth and seventeenth century printed
calendars. He does, however, receive recognition in the early sixteenth-century service
books of the diocese of Aberdeen, for on 1* May in the calendar of the 1509-10
Breuiari Aberdonensis and the 1527 Epistolare in usum Ecclesiae Cathedralis
Aberdonensis, 1s entered, ‘Asephi episcopi confessoris. iii lectiones cum regimine
[chori]’ [ Asaph, bishop [and] confessor, 3 lessons [at matins] with ruling [of the choir]],
the breviary itself contains a collect and three lessons. It was Bishop William
Elphinstone (1431-1514) who introduced the observance of St Asaph to Scotland,
probably 1n view of Asaph’s discipleship to St Kentigern as described in Jocelin’s Vita

Kentigerni. Many later references to St Asaph are probably dependent on Jocelin or the

o . 33
fore-mentioned Scottish sources.

The inclusion of St Asaph however in the post-Tridentine Roman martyrology may be
ascribed to the influence of Bishop Thomas Goldwell. He had been consecrated bishop

of St Asaph in 1555 and from 1558 served as ambassador for Queen Mary in Rome; he

7 Fisher (1925), 10.
%9 Time has not permitted its history to be researched or the confirmation of its present

location.
31 D. R. Thomas, The History of the Diocese of St Asaph, 3 vols (Oswestry, 1908-13), i

(1908), 379.

82 GSilas M. Harris, ‘Liturgical commemorations of Welsh Saints, II: St Asaf’, JHSCW, 6
(1955), 5-24, 5-6.

83 Ibid., 7.
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was held in high regard by the Roman curia and remained there following the accession

of Elizabeth I. Goldwell attended the Council of Trent (1561-63) and was a member of

the commission for revising the missal and breviary. Subsequently his presence and
influence among the revisers of a new martyrology in 1582 may account for the

inclusion of both St Asaph and St Winifred, the two principal saints of the diocese of St
Asaph.**

The St Asaph Gospel Book

Fisher draws attention to a gospel book once belonging to the cathedral of St Asaph.”
The St Asaph Gospels (or Eueggulthen as it was sometimes known) was held in great
veneration and was carried about by the cathedral clergy as a sancruarium in order to
raise much needed revenues for the cathedral. Several references to this gospel book
date from the late thirteenth century, for instance, in 1277, the archdeacon of St Asaph

1s granted safe conduct to travel with it ‘in the King’s Land’ to collect alms and 1n 1284
Archbishop Pecham issued a circular letter to the clergy and laity in Wales and the
Marches, commending the St Asaph clergy who were touring with it for alms to rebuild

their cathedral.®® It must have been a considerable source of revenue for nine years

after, in 1293, we learn from the Llyfr Coch Asaph that the amount collected during the
three preceding years was £95 6s 107 d.®’ There are no post-Reformation references to

the gospel book.

The Diocese of Llandaff

Teilo, Dyfrig and Euddogwy

Little now remains liturgically from the pre-Reformation period relating to this
cathedral or diocese. Although Llandaff was probably the poorest of the Welsh

cathedrals a 1550s investigation into the church goods of the cathedral and diocese

describes the rich adornment of the shrine of St Teilo:*

8 Ibid., 18-20.
85 Fisher (1924), 10.
8 D. R. Thomas (1908), i, 57.

87 Tia:
Ibid., 57.
88 1 ondon, PRO, E117/12/17, certificates of church goods, Glamorganshire: printed 1n

Cardiff Records, 1, 372.
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Furst oon[e] Shryne of St Tilliaw [Teilo] of silver p[ar]cell gilte of the coveringe
in o[ujr Lady Chapell of Landaf aforesaid. Taken by John Broxholme and
Baker.

It[ejm x1; Apostles of silver with the Trinitie

Itfejm St Elio_s [Teilo’s] he[a]dde of sylver gylte an arme of the same Seynte
gylte St Dubrice [Dyfrig / Dubricious] hedde of silver & an arme of the seyd

Seynte of silver. And St Odothyhe [Euddogwy / Oudoceus] his he[a]dd of silver
and an arme of the seid St Odithe of silve[r].

It 1s assumed that these three Celtic bishops would have received appropnate liturgical
recognition at the cathedral church where their relics were enshrined. Fisher notes that
propers for the mass of St Teilo exist in fourteenth and fifteenth-century hands.®® Of the
other two saints only Dyfrig has proved to possess extant liturgical material in his
honour. A fifteenth-century manuscript missal of the Hereford Use from St Dubricious
[Dyfrig], Whitchurch, Gwent,” includes a listing in its calendar and the proper of a
mass of St Dyfrig for the dedication festival of that church on 11" March (Dedicatio
ecclesiae albae in honore sancti Dubricii, festum principale) and the feast of St Dyfrig
on 14™ November, both ranking as principal double feasts. He also figures as a later
insertion to the calendar of the thirteenth-century noted breviary at Hereford cathedral.””

The Book of St Chad

It has been suggested that the ancient Book of St Chad, a treasured possession of
Lichfield Cathedral Library and dated c¢.700, should be more properly called the Book
of St Teilo.” The chief reason for this is an inscription (one of several ninth-century
additions) stating that the donor had given his best horse for this manuscript and that ‘he

gave for his soul’s sake this Evangel to God and St Teilo upon the altar’. The
manuscript itself consists of the Old Latin text to the gospels of Matthew and Mark

complete with Luke 1- 3.9. Though written in a large half-uncial hand in an Irish-style

script, it may well have been a product of a Welsh scriptorium.”

%2 Fisher (1924), 6: his sources are not referenced, it has not proved possible to research

this further.
* Oxford, University College, MS 78A, fourteenth-century missal from St Dubricious,

Whitchurch, Gwent.
’1 Harris (1940), 22; Missale ad usum percelebris ecclesiae Herefordensis, ed. by W. G.

Henderson ([Leeds], 1874; repr., Farnborough, 1969), p.xiii.
’2 Fisher (1924), 6.
» Ibid., 6-7.
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The Diocese of Hereford

The Use of Hereford

It 1s fortunate that several surviving manuscripts are identifiable as service books
according to the Use of Hereford. Detailed study of these manuscripts has not been
deemed necessary to this thesis though a brief summary follows, based primarily on

recently published investigations made by John Caldwell and John Harper in Hereford
Cathedral: A History.”

First and foremost of the liturgical manuscripts is the Breviarum Herefordiensis
deposited in Hereford Cathedral Library as MS P.IX.7. It is the only known copy with
music and was copied ¢.1265-70. There are three extant manuscript missals, the earliest
being the Dewick Missal, London, BL, MS Add 39675, named after its donor to that
library, the Revd E. S. Dewick. There is also a missal from the fifteenth century
intended for the church of St Dubricious, Whitchurch, Gwent,” located at Oxford.
University College, MS 78A, and a third missal, dating from the late fourteenth century
at Worcester Cathedral Library, MS F.161. Also at Worcester is a thirteenth-century
psalter with an added fourteenth-century breviary, MS Q.86. Another psalter, Oxford,
University College, MS 7, dates from the fifteenth century. A fourteenth-century
collectar 1s deposited at Oxford, Balliol College, MS 321, and a twelfth-century
pontifical at Oxford, Magdalen College, MS 226, the latter intended for use by bishops
of Hereford.”® Of incomplete service books, there is a gradual, London, BL, MS Harley
3965, and an ordinal, London, BL, Harley 2983. From the sixteenth century come two
printed books, Missal ad usum famose et perceloebtis ecclesie Herfordensis (Rouen,
1502), and Breviarum secundum usum Herfordensis (2 vols, Rouen, 1505). They both
lack music but contain the chants sung by the priest during mass and at the Easter

Vigil.”” Modern editions of the Hereford missal and breviary were prepared

% John Caldwell, ‘Music before 1300°, and John Harper, ‘Music and Liturgy, 1300-
1600°, in Hereford Cathedral: A History, ed. by Gerald Aylmer and John Tiller
(London, 2000), 363-74, 375-97. Both Caldwell (ibid., 369, 371) and Harper (ibid.,
376) admit that there is yet much detailed work of a specialist nature to be done by

scholars.

’> See above, p.34.
’% Harper, in Hereford Cathedral, 377.

T Ibid.
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respectively by W. GG. Henderson (1874)98 and W. H. Frere and L. E. G. Brown (1904-
15).”

The Use of Hereford was not as widespread as that of Salisbury or York and was
basically confined to its own cathedral and diocese. It appears also that the famous

noted breviary itself, MS P.IX.7, originally intended for the cathedral, received

subsequent use in the parish of Mordiford in the deanery of Ross.'"

Caldwell observes that the Uses of Hereford, York and Salisbury ‘differed in their
details rather than in their essentials’.'”’ Though there is much common material to
each of these Uses, peculiar to the Hereford Use is the inclusion of offices and masses
for two ‘local’ saints both of whom were buried in the cathedral. Firstly, there was St
Ethelbert (d.792), the patron saint of the cathedral and martyr king of East Anglia, and
secondly, St Thomas Cantilupe, bishop of Hereford, 1275-82.'%

The office of St Ethelbert is to be found in <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>