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Abstract

The Life, Work and Thought of Michael Daniel Jones (1822-1898)

Michael Daniel Jones (1822-1898) is regarded as a pioneering figure in nineteenth-
century Wales. He has been hailed not only as the ‘father’ of the Welsh Settlement
that was established in Patagonia in 1865, but also as the ‘founding father of modern
Welsh nationalism’. As Congregational minister and principal of the Independent
College in Bala, Jones also played a leading role in a widely publicized dispute

concerning the future of Congregationalism in Wales.

Despite this acclaim, Michael D. Jones has been the subject of remarkably little study.
Apart from a biography, published in 1903, only a handful of articles have been
written on him. Though these studies have shed some light on Jones’s contribution to
nineteenth-century Wales, they have not offered a portrayal that takes into account all
aspects of his work and thought.

Based on thorough examination of all the available sources, this study is a re-
evaluation of Michael D. Jones’s life, work and thought. Four primary aspects of his
thought — religion, radicalism, identity and nationalism — are analysed carefully in
order to clarify his views and to place them within the broader context of nineteenth-
century Wales. This 1s followed by an examination of Jones’s participation in various
spheres, 1n particular his role in the formation of a Welsh Settlement (1856-1865), his
involvement in the dispute at Bala College (1855-1892), his relationship with the
Patagonian Settlement (1865-1892), and his contribution to the ‘national awakening’

in Wales (1876-1892).

The details that emerge provide a clearer understanding of the life, work and thought

of Michael D. Jones, and challenge some of the conclusions that have been drawn on

the basis of less extensive studies.
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Introduction

It 1s not for the performance of his duties as Congregational minister and principal of
a theological college that Michael Daniel Jones (1822-98) is largely remembered 1n
contemporary Wales. Instead, his name 1s usually associated with the establishment
of a ‘Welsh’ settlement in Patagonia, a sparsely populated region of South America.
His involvement in the venture stemmed from his appreciation of Welsh national
characteristics. By directing the flow of Welsh immigrants to this settlement, Jones
hoped that their national identity would be safeguarded from the assimilative
influence of other cultures and could flourish unhindered. During the late 1850s and
early 1860s, he promoted the idea in Wales and in the United States, where Welsh
communities were gradually losing their distinctive character, and, in July 1863, his
efforts were finally rewarded when the first group of Welsh settlers landed on the
shores of New Bay. Despite spending only three months in the Patagonian Settlement

during a visit in 1882, Jones was hailed by its inhabitants as “Tad y Wladfa’ (the



Father of the Settlement).! For nearly thirty years, he was a vociferous supporter of
the movement’s aims and endeavours, and, by the time he retired from public life in

1892, the Settlement had become home to more than two thousand Welsh speakersi.2

Michael D. Jones’s understanding of Welsh national characteristics led him to the
conclusion that, in order to maintain their identity and further their national interests,
the people of Wales should campaign for their own parliament. Indeed, he was
described by twentieth-century Welsh poet David James Jones (Gwena_llt)3 as ‘the
greatest Welshman of the nineteenth century; the greatest nationalist after Owain
Glyndwr’.* During the 1870s and 1880s, Jones vigorously promoted his aspirations in
the press and it is claimed that his ideas influenced a younger generation of
Welshmen, including Thomas Ellis and David Lloyd George, who led the Cymru
Fydd movement in the late 1880s.> Described as ‘the first in modern times to offer the
Welsh a rational political solution to the question of how best to maintain their

identity,”® Michael D. Jones has been hailed as ‘the founding father of modern

political nationalism in Wales’ ]

L. Jones, Hanes y Wladva Gymreig: Tiriogaeth Chubut, yn y Weriniaeth Arianin,
De Amerig (Caernarfon, 1898), p.91; Y Drafod (11 August 1899), 3; Y Drafod (1
September 1899), 1.

2 R. Bryn Williams, Y Wladfa (Cardiff, 1962), p.321.

> For David James Jones (‘Gwenallt’; 1899-1968), see NCWL.

*  D. Gwenallt Jones, ‘National Movements in Wales in the Nineteenth Century’, in
The Historical Basis of Welsh Nationalism (Carditf, 1950), p.115.

D. Gwenallt Jones, ‘Michael D. Jones’, in G. Pierce (ed.), Triwyr Penllyn
(Cardiff, 1956), p.25; R. Tudur Jones, ‘Michael D. Jones a Thynged y Genedl’, in
G. H. Jenkins (ed.), Cof Cenedl (Llandysul, 1986), p.119; G. Williams,
“Nationalism in Nineteenth Century Wales: The Discourse of Michael D. Jones’,
in G. Williams (ed.), Crisis of Economy and Ideology: Essays on Welsh Society,

1840-1980 (Bangor, 1983), p.182.

6 NCWL, p.395.
7 R Tudur Jones, ‘Religion, Nationality and State in Wales, 1840-1890°, in D. A.

Kerr (ed.), Comparative Studies on Governments and Non-dominant Ethnic
Groups in Europe, 1 840-1940, 11 (Dartmouth, 1992), p.271; DNB.




In addition to his nationalist aspirations, Michael D. Jones was involved in local

politics. In his native county of Meirionnydd, he campaigned for the rights of tenant
farmers, whom he believed to be oppressed by landowners and their staff. The most
significant episode in the turbulent relationship between Jones and the local
landowners was the 1859 general election. Jones expressed vocal support for David
Williams, the first Liberal candidate to stand for the parliamentary seat of
Meirionnydd. Although Williams was eventually defeated by a narrow margin, it
seems that the local landowner, Watkin Williams Wynn, took retributive action
against Jones because of his role in the campaign. Jones’s mother, Mary, was evicted
from her smallholding in Llanuwchllyn, the effects of which contributed to her death
in 1861. This notorious incident secured for Michael D. Jones a place in the political

history of Meirionnydd as one who had suffered at the hands of the landowners.®

Alongside nationalist and political interests, Michael D. Jones served as
Congregational minister and principal of the Independent College in Bala for almost
forty years, during which he instructed more than two hundred students.” However,
his time at Bala was troubled by disagreement and ill feeling, particularly from the
late 1870s, when he became involved 1n a dispute that has been described as ‘one of
the most extraordinary episodes in all the religious chronicles of our nation’.'” The
so-called ‘Battle of the Two Constitutions’ was a disagreement over the management

of Bala Independent College. Some argued that the subscribers, who contributed

S Yr Efrydydd (1929-30), 34; Y Dysgedydd (April 1912), 152; E. Pan Jones, Oes a
Gwaith y Prif Athraw, y Parch. Michael Daniel Jones, Bala (Bala, 1903), p.215.
> Y Celt (4 August 1893), 1. See also, NLW, Typescript. D. J. Williams, ‘Hanes

Coleg Bala-Bangor’.
10 . Thomas and J. Machreth Rees, Cofiant y Parchedig John Thomas, D.D.
Liverpool (London, 1898), p.331; E. Pan Jones, Oes a Gwaith ..., p.119.




financially towards the running of the institution, should control the College. Others
believed that the County Associations, bodies which claimed to represent the views of
the Congregational churches, should have a say in its management. When the
College’s Committee adopted the latter scheme in the form of a new constitution,

Jones stated his opposition to it, claiming that it was contrary to Congregational
principles. This confrontation with the College Committee resulted in Jones’s formal
dismissal as principal in 1879, though he established a rival Independent College in
the town. The split lasted until 1890. Tension lingered among Welsh

Congregationalists for many years more, and Michael D. Jones gained a reputation

for his steadfast defence of Congregational principles.'’

Michael D. Jones’s nationalism, political involvement and Congregationalism were
all discussed 1n Oes a Gwaith y Prif Athraw, y Parch. Michael Daniel Jones, Bala,
written by one of his pupils, Evan Pan Jones,'* and published in 1903. This biography
1S an attempt to encapsulate Michael D. Jones’s life and contribution in a single work.
Each chapter focuses on either a period or an aspect of his life. It begins by describing
his upbringing in Llanuwchllyn, his education at Carmarthen and Highbury, and his
visit to the United States in 1848-9, before concentrating on the dispute at Bala, his
connections with the Patagonian Settlement, and his involvement in national and local
politics. Two closing chapters discuss Jones’s work as a minister and his personal

traits. Being the only work that discusses all aspects of Michael D. Jones’s life and

L1 T R. Roberts, Dictionary of Eminent Welshmen (Cardiff, 1908), p.262; R. Tudur
Jones, Hanes Annibynwyr Cymru (Swansea, 1966), p.271.

12 For Evan Pan Jones (1834-1922), see E. G. Millward, ‘Dicter Poeth y Dr Pan’, in
G. H. Jenkins (ed.), Cof Cened! IX (Llandysul, 1994), pp.163-90; M. Evans,
‘Papur Pan’, Y Traethodydd (July 2001), 142-55; T. Davies, ‘Pan Jones’, Y Llenor

(1934), 144-57; E. Pan Jones, Oes Gofion (Bala, 1912), pp.25-8; P. Jones-Evans,
‘Evan Pan Jones — Land Retormer’, Welsh History Review (1968), 143-59.



contribution, Pan Jones’s biography is still a valuable source for any further study of

his thought and work.

T'he weakness of Oes a Gwaith as a study of Michael D. Jones’s life and work is that

1t was written in the same hagiographic style as the tributes which appeared in Welsh

Congregational periodicals such as Y Dysgedydd, ¥ Geninen and Y Cronicl."> Pan

Jones’s evaluation of Michael D. Jones’s contribution was clear from the outset.

Michael D. Jones was ‘a GREAT man’, he declared. Indeed, Michael D. Jones was

‘the most multi-talented man’ that he had ever met.'* Given Pan Jones’s unequivocal

opinion, it 1s hardly surprising that he did not subject Michael D. Jones’s activities to
any critical analysis. In fact, he made no attempt to offer a detailed and evaluative

study of his subject, and despite claiming that the task of writing this biography was
equal to that of four ‘ordinary’ biographies,"” extracts from Michael D. Jones’s
articles and letters formed a large portion of the work. Several articles were quoted in
full, yet Pan Jones rarely made any comment on their content.’® He explained: ‘Our
reason for quoting so extensively from his articles is that they afford a better portrayal
of him than we could give by describing him’.!” Thus, while Oes a Gwaith should be

the starting point for any further study of Michael D. Jones’s contribution, it should

13" For tributes to Michael D. Jones, see Y Celt (4 August 1893), 1-2; Cymru (1895),
253; Y Geninen (July 1895), 211-3; Y Cronicl (January 1899), 11-15; Cwrs y Byd
(January 1899), 1-8; Y Cronicl (February 1899), 39-41; Cwrs y Byd (March
1899), 49-51; Y Geninen (July 1899), 166-72; Y Geninen (October 1899), 281-5;
Y Geninen (January 1900), 33; Y Dysgedydd (April 1912), 149-52; Y Traethodydd
(1915), 234-49; Y Dysgedydd (December 1920), 358-63; Y Dysgedydd (May
1922), 142-5; Y Dysgedydd (November 1925), 328-33; Yr Efrydydd, VI (1929-
30), 31-7; Y Dysgedydd (December 1930), 367-71.

4 E. Pan Jones, Oes a Gwaith ..., p.v.

> Ibid.

16 Ibid., pp.23-7, 35-9, 41-6, 59-63, 100-4, 105-10, 111-7, 122-5, 125-31, 133-4,
182-3, 189-91, 191-4, 231-6, 263-7, 267-76, 284-9, 291-314, 331-7.

17" Ibid., p.267.




properly be regarded as a celebration rather than a critical analysis of his life and

work.

Pan Jones’s high regard for Michael D. Jones is hardly surprising bearing in mind the
connections between the two men. Pan Jones, who hailed from Capel Iwan in
Carmarthenshire, was educated by Michael D. Jones at Bala Independent College in
the late 1850s. He later studied at Carmarthen, Paris and Marburg, but he retained his
connection with Bala. In 1870, Pan Jones travelled with Michael D. Jones to the
United States to collect donations to College funds from expatriate Welsh
communities. When the dispute broke out over the management of the College, Pan
Jones stood firmly in support of his former tutor. He was once described as ‘the great
fighter for the Old Constitution’,'® and, during the 1880s, he was editor of Y Celt, the
paper that was launched by supporters of Michael D. Jones during the Bala College
dispute. Pan Jones also shared the political platform with Michael D. Jones. In 1886,
they organized the visit of Michael Davitt, leader of the Irish land movement, who
addressed meetings at Flint, Blaenau Ffestiniog and Llandudno. Clearly, Pan Jones

and Michael D. Jones were not only acquaintances, but also collaborators.

When writing the biography, Pan Jones had no reservations about his connections
with Michael D. Jones. In the preface, he freely admitted that his close acquaintance
with his subject made him particularly suitable for the task of writing the book."”
Moreover, Pan Jones’s unreserved admiration for Michael D. Jones would not have
drawn any criticism of the biography at the time of its publication. The Cofiant,

which is the biographical form that Pan Jones employed, was not intended to be

18 1 Peate, ‘Helynt y Cyfansoddiadau’, ¥ Lienor (1933), 2.
19 E. Pan Jones, Oes a Gwaith ... , p.v.



objective in its analysis. The intention was to present the subject as an embodiment of
exemplary religious virtues and moral ideals.”’ This form of literature enjoyed
immense popularity in Wales from the mid-nineteenth century. It was usually
dedicated to a Nonconformist minister or lay-preacher, and the emphasis was usually
on the spiritual development of its subject.’ Suffice to say that contemporaries would
hardly have been surprised that Pan Jones had written a portrayal of Michael D. Jones

which highlighted his strengths and overlooked any possible weaknesses.

Despite popular acclaim, studies of nineteenth-century Welsh political history suggest
that Michael D. Jones was a marginal figure. Reginald Coupland, in his study of
Welsh and Scottish nationalism, mentioned Jones’s role in the Patagonian movement,
but he made no reference to his political vision for Wales.** Ryland Wallace, in his
study of nineteenth-century radicalism, referred to Jones in passing, but he said
nothing of his unusual political views.”> More significantly, Jeuan Gwynedd Jones
made only a brief reference to Michael D. Jones in his study of nineteenth-century
politics in Meirionnydd, and he gave little attention to his role in the ‘epoch making’
general election of 1859.°* Moreover, Matthew Cragoe, in his recent work on culture,
politics and national identity in nineteenth-century Wales, made no reference to

Michael D. Jones’s national aspirations for Wales, though he referred briefly to the

2V S. Lewis, ‘Y Cofiant Cymraeg’, Trans. Cymm. (1933-5), 157-73; R. Tudur Jones,
Congregationalism in England (London, 1962), p.231;, NCLW.

sl Parry, Hanes Llenyddiaeth Gymraeg hyd 1900 (Carditt, 1944), p.254.

2 R. Coupland, Welsh and Scottish Nationalism (London, 1954), p.213.

23 R. Wallace, Organise! Organise! Organise!: A Study of Reform Agitations in

Wales, 1840-1886 (Carditt, 1991), p.135.
24 1. G. Jones, ‘Merioneth Politics in Mid-nineteenth century’, in 1. G. Jones,

Explorations and Explanations: Essays in the Social History of Victorian Wales
(Llandysul, 1981), pp.83-163.



fact that Jones had presented evidence to the Select Committee on Municipal and

Parliamentary Elections in 1869.*

Michael D. Jones’s apparent isolation from mainstream Welsh politics has not passed
unnoticed. Kenneth O. Morgan described him as an ‘isolated figure’.*® Similarly,
Ieuan Gwynedd Jones referred to him as a ‘lonely and enigmatic figure’,”” while R.
Tudur Jones branded him ‘a loner’,*® noting that ‘he made no attempt to form a group
or party to propagate his views’* and that he did not ‘associate himself closely with
any particular movement after 1870°.>° Welsh litterateur Owen M. Edwards recalled
a time ‘“when Michael D. Jones clearly stood alone, because he was so far ahead of
everyone else with his ideas’.”’ Edwards suggested that it was the progressiveness of
Jones’s thought that separated him from other individuals and movements. Neville

Masterman made a similar claim 1n his biography of Thomas Edward Ellis,

> M. Cragoe, Culture, Politics and National Identity in Wales, 1832-1886 (Oxford,
2004), pp.164-5. Michael D. Jones is also mentioned briefly in J. Black, 4 New
History of Wales (Thrupp, 2000), p.158; J. Davies, Hanes Cymru (Cardiff, 1990),
pp.398, 399, 402-3, 437; D. G. Evans, A History of Wales, 1815-1906 (Cardift,
1989), pp.64, 314, 315; G. H. Jenkins and J. Beverley Smith (eds.), Politics and
Society in Wales, 1840-1922 (Cardift, 1988), pp.22, 27, 93, 98; R. T. Jenkins,
Hanes Cymru yn y Bedwaredd Ganrif ar Bymtheg (Cardiff, 1933), pp.25, 51, 97;
[. G. Jones, Mid-Victorian Wales: The Observers and the Observed (Cardiff,
1992), p.67; K. O. Morgan, Rebirth of a Nation: Wales 1880-1980 (Oxtord,
1982), pp.7, 11, 17, 33, 91, 113; P. Morgan, Wales: The Shaping of a Nation
(Newton Abbot, 1984), p.139; D. Wilhams, Modern Wales (London, 1950),
pp.274-5, 280; G. A. Williams, When was Wales? (Cardift, 1985), pp.202, 214.
He is not mentioned in G. E. Jones, Modern Wales (2nd edn, Cambridge, 1994);
D. Smith, Wales! Wales? (London, 1984).

%6 K. O. Morgan, Wales in British Politics, 1868-1922 (Rev. edn, Cardiff, 1970),

p.104. ?
27 1. G. Jones, ‘Merioneth Politics in Mid-nineteenth century’, p.1009.
8 R. Tudur Jones, ‘Religion, Nationality and State in Wales, 1840-1890°, p.273.
29
Ibid.
30 R Tudur Jones, ‘Michael D. Jones a Thynged y Genedl’, p.111.
31 " E. Pan Jones, Oes a Gwaith ..., p.96. For Owen Morgan Edwards (1858-1920),

see W. J. Gruffydd, Owen Morgan Edwards, Cofiant, 1 (Aberystwyth, 1937);
DWB.




describing him as the ‘Welsh prophet’,3 * while R. Tudur J ones, historian of Welsh
Congregationalism, saw him as ‘one of the most original and insightful minds 1n the
second half of the nineteenth century’.>® Others have suggested that there was a
strong element of prejudice behind Michael D. Jones’s ideas. Reginald Coupland
described Jones as ‘a somewhat eccentric Independent minister and a stout hater of
England’,”* and Kenneth O. Morgan presented him in a similar light by referring to

his “bitter hostility to all things English’.*’

Historians who have focused on Michael D. Jones’s thought suggest that it was his
pioneering ideas about Welsh national identity, rather than his prejudices, that
accounted for his isolation from mainstream Welsh politics in the nineteenth century.
Indeed, it was Jones’s nationalist aspirations that attracted most interest during the
twentieth century. Gwenallt, the eminent twentieth-century Welsh poet, was the first
to study this aspect of his thought. Gwenallt discussed Michael D. Jones’s political
1deas in two articles. The first was a study of ‘national movements’ in nineteenth-
century Wales, published in 1950,%° while the second was an article specifically on
Michael D. Jones, published in 1956.°" Based on material that Michael D. Jones
published in Y Celt during the 1880s, these articles discussed his political and
economic views and i1dentified key aspects of his nationalism. Gwenallt also
suggested various influences on Michael D. Jones’s thought, such as his father,

Michael Jones, the radical Hugh Pugh and the Hungarian and Italian revolutionaries,

32 N. C. Masterman, The Forerunner: the dilemmas of Tom Ellis, 1859-1899

(Llandybie, 1972), pp.25-6.
33 R. Tudur Jones, Hanes Annibynwyr Cymru, p.271.

% R. Coupland, Welsh and Scottish Nationalism, p.213.
3% K. O. Morgan, Wales in British Politics, 1868-1922, p.104.
36 D. Gwenallt Jones, ‘National Movements in Wales in the Nineteenth Century’,

pp.114-20.
37 D. Gwenallt Jones, ‘Michael D. Jones’, pp.1-27.
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Lajos Kossuth and Guiseppe Mazzini.”® However, both articles offered little more
than an outline of Jones’s views. They did not dispute the significance of his ideas or
the value of his contribution to nineteenth-century Welsh politics and society. Indeed,

In a postscript to the second article, Gwenallt noted that while the biography had been
useful to him, he felt that Pan Jones was ‘too partial’ to give an objective evaluation

of his contribution and that ‘a much larger biography’ was needed ‘to discuss his life

and work in full detail’.*

Gwenallt’s interest in Michael D. Jones may be explained by his own political
convictions. He was a supporter of the nationalist movement that emerged in Wales
during the 1920s, the onset of which was marked in 1925 by the formation of the
Welsh Nationalist Party (Plaid Cymru). Although it did not enjoy much success at the
polls, this new party had a cultural as well as a political agenda, part of which was to
underline the importance of Welsh national heritage. Gwenallt was one of several
members of the Welsh [literati who supported the movement, including Saunders
Lewis, D. J. Williams, Kate Roberts, Waldo Williams and R. Williams Parry.40
Indeed, the work in which Gwenallt discussed Michael D. Jones’s contribution was
published by Plaid Cymru. Moreover, bearing in mind that Gwynfor Evans, president

of the party between 1945 and 1981, described Michael D. Jones in 1968 as ‘in many

ways the spiritual father of Plaid Cymru’,*' it is hardly surprising that Gwenallt chose

not to dispute his contribution.

8 Ibid., pp.3, 4, 10.
¥ Ibid., p.26
40 R. Merfyn Jones, Cymru 2000: Hanes Cymru yn yr Ugeinfed Ganrif (Cardiff,

1999), p.170.
41 D. Edwards, et al., Celtic Nationalism (London, 1968), p.239.
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R. Tudur Jones displayed a fleeting interest in several aspects of Michael D. Jones’s

thought.** Yet despite being principal of Bala-Bangor Independent College, the
Institution that emerged from the ‘Battle of the Two Constitutions’, Tudur Jones
seemed more interested in Michael D. Jones’s nationalist ideals than in his
Congregationalism.” Tudur Jones was himself an advocate of Welsh nationalism. He
stood as a candidate for Plaid Cymru in the constituency of Anglesey in the 1959 and

1964 general elections, and he edited the party’s monthly journal Y Ddraig Goch
between 1963 and 1974.** As in Gwenallt’s case, Tudur Jones’s political sympathies

explain his apparent interest in Michael D. Jones’s nationalist thought.

Nevertheless, Tudur Jones never produced a detailed study of any aspect of Michael
D. Jones’s life and work. Some of his articles on broader subjects contain outlines of
his political thought,” but his only substantial work on Michael D. Jones was an
article published in the first volume of Cof Cenedl, a series of articles on Welsh
history. The article was entitled “Michael D. Jones a Thynged y Genedl’ (Michael D.

Jones and the Fate of the Nation), and 1t was an outline of Jones’s views on 1ssues

2 R. Tudur Jones, ‘Bart Michael D. Jones’, Y Cofiadur (1973), 60; R. Tudur Jones,
‘Michael D. Jones a Nimrodiaeth Lloegr’, Y Genhinen (1974), 161-4; R. Tudur
Jones, ‘Haul a chwmwl ym mlynyddoedd cyntaf Coleg Bala-Bangor’, Logos
(1977), pp.3-13; R. Tudur Jones, Hanes Annibynwyr Cymru, pp.226, 254-7, 271-
2. 289; R. Tudur Jones, Yr Undeb (Swansea, 1975), pp.109-10.

*R. Tudur Jones, ‘Religion, Nationality and State in Wales, 1840-1890°, pp.271-4;
R. Tudur Jones, The Desire of Nations (Llandybie, 1974), p.180; R. Tudur Jones,
‘Cwmni’r Celt a Dyfodol Cymru’, Trans. Cymm. (1987), 141-9; R. Tudur Jones,
‘Michael D. Jones a Thynged y Genedl’, pp.95-123.

* R. Pope, “”Un o Gewri Protestaniacth Cymru”: R. Tudur Jones ac Annibynwyr
Cymru’, in R. Pope, Codi Muriau Dinas Duw: Anghydffurfiaeth ac
Anghydffurfwyr Cymru’r Ugeinfed Ganrif (Caernarfon, 2005), pp.263-5; R. Pope,
‘“A  Giant of Welsh Protestantism”: R. Tudur Jones (1921-98) and
Congregationalism in Wales’, International Congregational Journal (February
2003), pp.31-33; NCWL.

45 R Tudur Jones, ‘Religion, Nationality and State in Wales, 1840-1890°, pp.271-4;
R Tudur Jones, The Desire of Nations, p.180; R. Tudur Jones, ‘Cwmni’r Celt a

Dyfodol Cymru’, pp.141-9.
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relating to the Welsh nation.*® Tudur Jones was not the only historian to publish an

article on Michael D. Jones in Cof Cenedl. Volume seventeen contains an article by

Huw Walters, historian of the nineteenth century, which discussed Jones’s views on

the Welsh language.*’ Both articles contain new information on Michael D. Jones, but

the object of the Cof Cened! series has, to some extent, limited their value to further

analysis of his life and work. The series was launched with the intention of

‘deepening the awareness of the Welsh-speaking Welsh of their inheritance’.*® It was

intended particularly for non-academic circles, which may explain the omission of

references to historical sources and the reluctance to engage in critical analysis of

Michael D. Jones’s work.

Gwenallt, R. Tudur Jones and Huw Walters approached Michael D. Jones’s thought

from what could be described as a ‘nationalist’ perspective. The basis of his

nationalism was not questioned. It was a ‘natural’ attachment to a pre-existing

‘national’ community. However, in recent years, the study of nationalism in Europe,

especially through the medium of English,” has been approached from a different

perspective. Since the Second World War, the study of nationalism has experienced

what Stuart Woolf described as an ‘unusually sharp historiographical revision’.

50

Being aware of its power as a political ideology, many post-war historians became

suspicious of nationalist ideology, and wider discussion on the subject was prompted

46
47

48
49

50

R. Tudur Jones, ‘Michael D. Jones a Thynged y Genedl’, pp.95-123.
H. Walters, ‘Michael D. Jones a’r Iaith Gymraeg’, in G. H. Jenkins (ed.), Cof
Cened! XVII (Llandysul, 2002), pp.103-34.

G. H. Jenkins (ed.), Cof Cened! (Llandysul, 1986), preface.
Historiography developed differently in central-eastern Europe, where, as in

Wales, the nationalist tradition continued to receive a positive evaluation. S.
Woolf (ed.), Nationalism in Europe: 1815 to the present (London and New York,

1996), p.6.
Ibid.
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In 1960 when political scientist Elie Kedourie challenged the view that nationalism
was a "natural’ sentiment by declaring it to be ‘a doctrine invented in Europe at the
beginning of the nineteenth century’.”’ While some historians responded to
Kedourie’s views by drawing attention to earlier expressions of nationalism, social
scientists such as Emnest Gellner and Karl Deutsch elaborated upon them and
contributed towards extending the discussion on nationalism beyond the usual
boundaries of social and political history and into the fields of sociology and
anthropology.’* Possibly the most seminal work on Celtic nationalism to be published
in the twentieth century was sociologist Michael Hechter’s Internal Colonialism: The
Celtic fringe in British national development (1975).>°> Hechter sought to explain why
Wales, Ireland and Scotland experienced surges of national sentiment during the
nineteenth century despite being at the heart of the largest empire in the world. His
explanation was based on the theory of ‘uneven development’, which had already
been used in studies of Latin American nationalism.”* Hechter observed that the
Celtic countries were underdeveloped as ‘internal colonies’, and he claimed that a
‘cultural division of labour’ gave the groups that were excluded from positions of
authority a sense of economic and social solidarity which found expression in
nationalist movements. Bearing in mind that Michael D. Jones’s isolation has been
attributed to his views on national identity, Hechter’s thesis raises questions about his

general view of the political, economic and cultural relationship between England and

Wales, and how it differed from that of his contemporaries.

°1 E. Kedourie, Nationalism (London, 1960), p.9.
52 E. Gellner, Nations and Nationalism (Oxford, 1983); S. Woolf (ed.), Nationalism

in Europe: 1815 to the present, pp.6-7.
3 M. Hechter, Internal Colonialism: The Celtic fringe in British national

development, 1536-1966 (London, 1975).
4 A G. Frank, Capitalism and Underdevelopment in Latin America (New Y ork,

1969); A. G. Frank, Latin America. Underdevelopment or Revolution (New York,
1969); D. L. Adamson, Class, Ideology and the Nation (Cardiff, 1991), p.2.



14

Shortly after the appearance of Hechter’s thesis, Glyn Williams published an article
on ‘Michael D. Jones’s discourse’ using a similarly sociological approach.” In
discussing Jones’s nationalism, which he described as ‘a desire for political
independence that derives in part from a sense of injustice’, Williams focused on ‘the
nature of the economic integration which serves as the basis for the perceived
Injustice, the institutional structure which serves to legitimize the economic order,
and the organizational structure around which the emergent nationalism can be
mobilized’>® Williams created a ‘schematic model’ to demonstrate Jones’s
understanding of social and economic forces in nineteenth century Wales.”’ This
model seemed to support Michael Hechter’s claim that the cultural division of labour
was a prerequisite for the development of national movements. Class-based theories
of modern Welsh nationalism have since been challenged by David L. Adamson,>®
but Glyn Williams’s article still raises questions about Michael D. Jones’s
interpretation of the relationship between England and Wales, the role of class

divisions in his political thought and his primary motives when calling for national

self-government.

Glyn Williams’s attempt to interpret Michael D. Jones’s political thought was
ambitious, and little evidence is amassed in support of his argument. This was no
doubt hampered by the fact that, at the time of writing, the only secondary sources

that were directly relevant to Williams’s work were Pan Jones’s biography and

S G. Williams, ‘Nationalism in Nineteenth Century Wales: The Discourse of
Michael D. Jones’, pp.180-200.

% Tbid., p.182.

)7 Appendix L.
53 D. L. Adamson, Class, Ideology and the Nation.
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Gwenallt’s articles.™ In fact, Williams noted his surprise that no one had attempted to

analyse ‘the nature and content of his ideas’,”” but there is little evidence to suggest

that he examined the primary sources in order to grasp a better understanding of
Michael D. Jones’s thought. In the article, Williams cites evidence from fewer than

ten articles, even though Jones published well over two hundred during his lifetime.

Moreover, more than half of the articles used by Williams were gleaned from Evan

Pan Jones’s biography.®! Pan Jones was certainly an admirer of Michael D. Jones, but
this does not mean that his own political convictions had not influenced his selection
of articles to be published in the biography. Michael D. Jones and Pan Jones agreed
on several subjects, but Evan Pan Jones was above all a land reformer rather than a
nationalist.®* It is therefore hardly surprising that Pan Jones published an article by
Michael D. Jones entitled ‘Cyfiawnder 1’r Gweithiwr’ (Justice for the Worker). This
article, like many others, not only supported Pan Jones’s political views, but also the
argument put forward by Glyn Williams. Interesting and instructive as these articles

are, they hardly offer defimtive analysis of Michael D. Jones’s political thought.

Superficial analysis of Michael D. Jones’s life and thought has also led to different
views on his role in the movement to establish a Welsh settlement. There are only two
studies of Michael D. Jones’s involvement 1n the Patagonian venture, and both were

published during the 1960s. The first was part of R. Bryn Williams’s celebrated

*  G. Williams, ‘Nationalism in Nineteenth Century Wales: The Discourse of
Michael D. Jones’, p.182.

0 Ibid., p.182.
1 The articles cited in Glyn Williams’s article are Y Cenhadwr Americanaidd

(November 1848); (December 1848); Y Drych a’r Gwyliedydd (22 August 1857);
Y Ddraig Goch (August 1877); Y Celt (6 June 1890), 4; (4 March 1892); Y

Geninen (November 1893); (October 1894); (July 1897).
62 p Jones-Evans, ‘Evan Pan Jones — Land Reformer’, Welsh History Review

(1968), 143-59.
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history of the Settlement, ¥ Wladfa, published in 1962, and the second was a lecture
by Alun Davies commemorating the centenary of the Settlement’s establishment in
1965 and published by the Honourable Society of Cymmrodorion.** Williams and
Davies took similar approaches to Michael D. Jones’s involvement in the Patagonian
movement by discussing his early ideas and his promotion of the venture, though it is
noteworthy that neither of them gave much attention to Jones’s relationship with the
Welsh community in Patagomia after 1865. Nevertheless, Williams and Davies
reached different conclusions when evaluating Michael D. Jones’s role in the
establishment of the Welsh Settlement. Williams suggested that, despite popular
acclaim, Jones was a peripheral figure. While commending Jones’s sincerity and
perseverence, he asserted that ‘he was not the first to think of such a settlement, and
[that] he did not instigate the movements which sought to establish it: he merely
supported them’.** Moreover, Williams claimed that Jones’s ‘primary contribution ...
was not made as a promoter of the Welsh Settlement, but as a pioneer of the political
awakening in Wales’.®> Alun Davies, on the other hand, asserted the importance of
Jones’s contribution. ‘If Michael D. Jones had achieved nothing else,” he wrote, ‘that
which he sacrificed for the Welsh Settlement would be enough to assure him of a
prominent place in the history of late nineteenth-century Wales’ ¢ Davies admitted
that Jones had been ‘unwise’, ‘ignorant’, ‘stubborn’, ‘impulsive’, and that he had said
‘silly things, and some foolish things":.,67 yet he added that, ‘without him, 1t 1s possible
that this strange and glorious venture ... would never have taken place".68 It 1s clear

that Alun Davies’s intention was to reaffirm the importance of Michael D. Jones’s

%3 A. Davies, ‘Michael D. Jones a’r Wladfa’, Trans. Cymm. (1966), 73-87.
% R. Bryn Williams, Y Wladfa, p.54.

% 1bid., p.3.
66 A Davies, ‘Michael D. Jones a’r Wladfa’, 87.

7 1Ibid.
%8 Ibid.
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role in the venture. However, the fact that Williams and Davies had cited virtually the
same sources, and yet reached different conclusions about the significance of his role
in the Patagonian enterprise suggests that there is room for more detailed analysis,

and that this would perhaps provide a clearer account of his involvement in the

establishment of the Welsh Settlement.

T'he most detailed analysis of the ‘Battle of the Two Constitutions’ at Bala College is
an unpublished M. A. dissertation by Richard G. Owen. Owen traced the origins of
the dispute to the 1850s, but gave particular attention to events between 1877 and
1885, when the tension at Bala College was most acute. Owen’s criticism of Michael
D. Jones separates his work from other studies. He mentioned Michael D. Jones’s
contentious nature, his tendency to take offence from other people’s remarks and
noted that his stubbornness ‘made 1t almost impossible for him to co-operate with
others’.”” Having read Evan Pan Jones’s biography and the flattering tributes that

were published 1n the press, R. G. Owen certainly seemed to challenge the popular

perception of Michael D. Jones.

However, while R. G. Owen’s criticism of Michael D. Jones was by no means
unfounded, his assessment of the Bala College dispute was not impartial. In fact, what
separates Owen’s work from other studies of Michael D. Jones’s thought is his
sympathy for his opponents. This, it seems, was entirely accidental. Michael D.
Jones’s personal papers were unavailable to Owen when he prepared his dissertation.
Consequently, he relied heavily on printed and manuscript material which had been

produced by Jones’s opponents, the New Constitution party. R. G. Owen’s

9 R G. Owen, ‘Brwydr y Ddau Gytansoddiad, 1877-85’ (unpublished M.A.
dissertation, University of Wales, Bangor, 1941), p.254.
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dissertation is valuable to any study of late nineteenth century Welsh
Congregationalism, but, as will be shown, this factor prevented him from fully

appreciating Michael D. Jones’s circumstances or the subtleties of his argument in the

dispute.

As recent studies have focused on specific aspects of Michael D. Jones’s life and
work, the overall depiction of him has become somewhat disjointed, and the portrayal
given by Evan Pan Jones has yet to be challenged. Admittedly, Jones’s political ideals
need to be placed within the broader context of European national movements and
examined 1n the light of current theories on nationalism, but Glyn Williams’s article
has already revealed that this would be futile without an analysis of his contribution
based on the widest accumulation of historical evidence. First of all, Jones’s work
needs to be analysed and evaluated within the spheres to which he contributed, such
as the Patagonian movement and the late nineteenth-century ‘national awakening’,
and his thought should be located within the broader context of social, cultural,
political and theological developments in nineteenth-century Wales. This study 1s
therefore an analysis of Michael D. Jones’s life, work and thought. Based on careful
examination of all the available evidence, 1t will offer a re-evaluation Jones’s

contribution to various spheres of activity and challenge the conclusions that have

been drawn on the basis of less extensive studies.

The primary sources used for this study include both printed and manuscript material.

Jones had only four publications to his name. Cofiant Ap Vychan was the biography
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of his friend and colleague Robert Thomas (Ap Vychan),” and it was largely
composed of edited material which had been written by its subject.”' Y Gwenynydd

was a handbook on beekeeping. It was co-written by local beekeeper Huw Puw Jones
of Dinas Mawddwy, and, apart from revealing his love of nature, it contains little
information about Jones’s thought.”* The other two pamphlets were published as part
of the effort to establish and promote the Welsh Settlement. In Gwladychfa Gymreig
(1860), Jones promoted the idea of a Welsh settlement before negotiations with the
Argentine government had commenced. Although it was published in order to give
publicity to the venture, Gwladychfa Gymreig contains much information about
Jones’s arguments in favour of a Welsh settlement.”” The fourth publication,
Patagonia: Ymﬁeliad y Parchn Michael D. Jones a David Rees a’r Wladfa Gymreig
(1882) was published following Michael D. Jones’s return from his visit to Patagonia

in 1882.”* This pamphlet contained information on living conditions in the Chupat

Valley and the opportunities that were available to prospective settlers.

Most of Michael D. Jones’s published work, spanning the period between 1845 and
1892, can be found in Welsh periodicals, including Y Cronicl, Y Diwygiwr, Y
Dysgedydd, Yr Anybynwr, Yr Arweinydd, Baner Cymru, Yr Amserau, Baner ac

Amserau Cymru, Y Gwron Cymreig, Y Dydd and Y Celt, the Patagonian movement’s

Y Ddraig Goch, and the Welsh-American Y Drych a’r Gwyliedydd and Y Cenhadwr

0" For Robert Thomas (‘Ap Vychan’; 1809-80), see M. D. Jones and D. V. Thomas,
Cofiant a Thraethodau Diwinyddol y Parch R. Thomas, (Ap Vychan), Bala

(Dolgellau, 1882); DWB.
L M. D. Jones and D. V. Thomas, Cofiant a Thraethodau Diwinyddol y Parch R

Thomas, (Ap Vychan), Bala.
2. M. D. Jones and H. P. Jones, ¥ Gwenynydd (Bala, 1888).

3 M. D. Jones, Gwladychfa Gymreig (Liverpool, 1860).
4 M. D. Jones and D. Rees, Patagonia: Ymweliad y Parchn Michael D. Jones a

David Rees a’r Wladfa Gymreig (Bangor, 18382).
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Americanaidd. The largest collection of Jones’s articles is found in the columns of ¥

Celt, a weekly paper launched in 1878 by supporters of Bala College’s Old
Constitution.” The numerous articles that he published between 1878 and 1892
covered a range of subjects, including the progress of the Welsh Settlement, the

dispute at Bala College, the need for national self-government and the state of local

politics in Meirionnydd.

In addition to the journals and newspapers to which Jones contributed over the years,
the sources for this study also include manuscript material, most of which is utilized
for the first time. Much of the relevant material is kept in the archives at the
University of Wales, Bangor, and the National Library of Wales, Aberystwyth. The
largest collection of Michael D. Jones’s personal papers is kept at Bangor. It contains
letters and notebooks relating to various aspects of his life and work, particularly the
Patagonian Settlement and the °‘Battlie of the Two Constitutions’. Jones’s diaries,
which date from 1862 to 1884, are also kept in Bangor, although, as Pan Jones noted,
they consist of little more than preaching engagements and accounts. Letters are also
kept in other collections at Bangor and the National Library of Wales in Aberystwyth.
Other documents that were useful to the study were discovered at the Gwynedd and
Denbighshire County Council Archives in Dolgellau and Rhuthun, and at the

University Archives in Swansea.

This study is also based on manuscripts which are unpublished. Some were found in
the possession of the late R. Tudur Jones. How the collection of manuscripts came

into his possession is unknown, but it consists of about 130 documents, including

75 Qee R. Tudur Jones, ‘Cwmni’r Celt a Dyfodol Cymru’.
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letters, sermons and personal notes. Research in Argentina also uncovered manuscript
material that was particularly useful to the study of Michael D. Jones’s relationship
with the Welsh Settlement in Patagonia. Various papers were found in the Archivo
General de la Nacion in Buenos Aires and in the Museo Historico in Gaiman,
Patagonia. Most valuable to this study was a collection of 56 letters from Michael D.
Jones to Lewis Jones, the first president of the Settlement. The correspondence spans
the entire period from the establishment of the Settlement in 1865 to Michael D.
Jones’s retirement from public life in the 1890s. There were some documents also in
the private possession of Tegai Roberts and Luned Gonzalez, both of whom are

descendents of Michael D. Jones living in Gaiman.

This study of Michael D. Jones’s life, work and thought begins with a brief
introductory chapter discussing his early life. It will cover the period between his
birth in Llanuwchllyn 1in 1822 and his appointment as principal of Bala Independent
College in 1855. This chapter will clarify the details of a somewhat vague period in
Jones’s life, but 1t will also supply the background for the subsequent four chapters,
each of which will focus on a key aspect of his thought. The second chapter examines
Michael D. Jones’s religious convictions, namely his theological standpoint and his
moral philosophy. The third chapter will analyse Jones’s political radicalism. It will
also be an opportunity to evaluate his role in the mid-nineteenth century political
awakening in Wales. The fourth and fifth chapters focus on Jones’s Welsh identity
and his nationalist aspirations. Although these aspects of his thought have received
some attention in recent studies, these two chapters will reveal new information about

the formation and development of Jones’s ideas on Welsh nationhood and his

political aspirations for Wales.
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Having analysed Michael D. Jones’s thought, the remaining chapters of this study
will focus on his participation in the Patagonian venture, the dispute at Bala
Independent College, and his contribution to the so-called ‘national awakening’ in the
late nineteenth century. As will be seen, the various aspects of Jones's work were by
no means unrelated. The sixth chapter will analyse and evaluate his participation in
the Patagoman venture. It will discuss his role within the movement in Wales and the
United States between 1848, when he first declared his support for the establishment
of a Welsh settlement, and 1865, when he covered much of the cost of transporting
the first group of settlers to Patagonia. The seventh chapter will explain the impact of
this expenditure on Jones’s financial situation, and how it led him to bankruptcy in
1871. This will provide the backdrop for the eighth and ninth chapters, one of which
will study his involvement in the dispute at Bala College in the 1870s, and the other
his relationship with the Welsh Settlement following its establishment in 1865. The
tenth and final chapter is a study of Michael D. Jones’s role in the °‘national
awakening’ in the 1880s. It will discuss his efforts to gather support for his nationalist
aims during a period that saw signiﬁcant changes to the way in which Wales was
perceived within British politics. This insight into Michael D. Jones’s role in
multifarious social, political and religious activities will shed new light both on the
development of his thought as well as on the nature of his involvement. The details

that emerge will clarify and, in some ways, challenge the current understanding of

Jones’s life, work and thought.
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Chapter 1

Early Life and Background

1822-33

Michael Daniel Jones was born at the house adjoined to ‘Yr Hen Gapel’ near
Llanuwchllyn, Meirionnydd, on 2 March 1822. He was the third of five children born
to Michael and Mary Jones. Michael Jones was a Welsh Independent minister." He
hailed from Neuaddlwyd in Cardiganshire, where he was born in 1785 on a
smallholding called ‘Yr Aipht’ and raised nearby at a larger farm called ‘Ffos-y-
bontbren’.” He began his working life as a farm labourer, turning his hand also to
stonemasonry. Financial assistance from his elder brother Evan enabled him to attend
school at Lampeter before undertaking an apprenticeship in bookbinding.” He later

spent two years at David Davies’s school in Castellhywel, paying his own way by

! For Michael Jones (1787-1853), see Y Dysgedydd (May 1856), 175-80; Baner ac
Amserau Cymru (24 July 1867), 13; T. Rees and J. Thomas, Hanes Eglwysi

Annibynnol Cymru, I (Liverpool, 1871), p.420; R. T. Jenkins, Hanes Cynulleidfa
Hen Gapel Llanuwchllyn (Bala, 1937), p.134; DWB.

2 ¥ Dysgedydd (May 1856), 175.
3 Ibid., (October 1953), 230.
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returning home during vacations to work the land, preach and give classes. In 1810,

Jones entered the Dissenting academy in Wrexham. During his four years at

Wrexham, he demonstrated his academic prowess and, it was said, showed greater

potential as a theological tutor than as a preacher.* On completion of his studies, he
received a call to be minister of the Independent church which met at ‘Yr Hen Gapel’
near Llanuwchllyn, where his tutor, George Lewis, had formerly been minister. Two

years later, he married Mari Hughes, third daughter of Edward and Elizabeth Hughes
of Cwmcarnedd-Isaf near Llanbryn-mair, Montgomeryshire. The Hughes family,

which included Edward’s brothers and their families, was large in number and

influential in the locality of Llanbryn-mair.’

In addition to his responsibilities as minister, Michael Jones kept a school in
Llanuwchllyn under the patronage of Dr Williams’s Trust. The purpose of the seven
schools funded by the Trust in Wales was to teach children to read and write in
English and to instruct them ‘in the principles of the Christian religion’ ° Having
taken advantage of the educational opportunities which had been offered to him,
Michael Jones clearly wanted his children to have similar opportunities. Michael D.
Jones’s sisters, Mary, Elizabeth and Martha, were taught to read and write at their
father’s school. Mary, the eldest, later became a teacher in the United States.” On
completing his studies, Edward, Michael D. Jones’s younger brother was apprenticed

to Williams and Anwyl Surgeons and Physicians at Llanuwchllyn and was a qualified

* Ibid., 231.

>  For Mary Jones (1787-1861), see E. Pan Jones, Oes a Gwaith y Prif Athraw, y
Parch. Michael Daniel Jones, Bala (Bala, 1903), p.13; Y Traethodydd (1915), 83;
R. T. Jenkins, Hanes Cynulleidfa Hen Gapel Llanuwchllyn, p.134.

W. D. Jeremy, The Presbyterian Board and Dr Daniel Williams’s Trust (London,

1885), p.87.
7 Y Cronicl (December 1880), 362.

6
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medic when he died on his twenty-fourth birthday in November 1850.° It has been
claimed that Michael D. Jones was an able student and that he had mastered the
rudiments of both Latin and Greek by the age of twelve.’ He completed his studies at
the age of fifteen, and spent the subsequent two years assisting his father at the
school.'” He then began an apprenticeship with a draper in Wrexham in 1837, but
resigned almost two years later, supposedly after being beaten by a fellow worker for

telling tales."!

As 1 other Nonconformist homes during the nineteenth century, worship and reading
the Bible were important aspects of life in Michael Jones’s household. Family
devotions were thorough, meticulous and frequent. Each member read an extract
from the Bible, before reciting the parts which they had committed to memory
followed by the singing of a Psalm or hymn.'* Michael D. Jones was accepted as a

member of his father’s church in 1834 at the age of twelve, and, by the age of sixteen,

he had begun to preach.

Michael Jones’s ministry at Llanuwchllyn was troubled by a long-running dispute

with members of his congregation. Being the only Independent chapel in the area,

5 NLW, W. T. Owen Papers 8. Notes on Dr Williams’s Schools.

> E. Pan Jones, Oes a Gwaith ..., p.18.
10y Dyseedydd November 1925), 328; NLW MS 17789 B. Notes by L. T. Davies.

'l £ Pan Jones, Oes a Gwaith ..., pp.18-19; Y Drafod (29 September 1892), 3.

12 ¥ Dysgedydd (May 1856), 180.

3" The inside cover of Michael D. Jones’s Bible, which is in the possession of Tegai
Roberts of Gaiman, reads: ‘Y Dydd heddyw yr wyt yn ewyllysgar ac 0’m bodd yn
cymmeryd arnaf Jau Iesu Grist, ac yn cyflwyno fy hun, gorph ac enaid, 1’w
wasanaeth; gan gyfammodi ger bron Duw a’r Eglwys hon, trwy gymmorth e1 ras,
. rodio mewn ufudd-dod i’w holl orchmynion holl ddyddiau fy mywyd....... Amen.

Llanuwchllyn. Hydref 26 1834. Michael Jones.” For Michael D. Jones’s first
efforts at preaching see: E. Pan Jones, Oriel Presbyteraidd Caerfyrddin, 1796-

1899 (Merthyr Tydfil, 1909), p.60.
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membership of Yr Hen Gapel in 1814 totalled approximately 250, some of whom
lived locally while others travelled quite a long distance in order to attend services.'”
Realizing the difficulties that some of the members faced in having to travel from the
remotest parts of the area, Michael Jones began to hold regular Sunday school classes
and prayer meetings in the homes of those members who lived furthest away.
Considerable unease grew among the members living nearest to the chapel as those
who had attended the classes and prayer meetings chose not to attend the Sunday
services altogether. Indeed, the number in attendance had declined to about 150 when
tensions finally erupted in 1821. Members of the congregation voiced their concern

that the church was losing its strength, and Michael Jones was held responsible.

Some of the deacons led the opposition, and it sparked a dispute that divided the

church.

However, the dispute at Yr Hen Gapel was not confined to practical considerations.
Matters of doctrine also fuelled the fires of controversy. There was a divergence of
opinion on the issue of church government. Yr Hen Gapel was an Independent
church, but, like many other churches of its kind, it had adopted a Presbyterian torm
of government. Church affairs were firmly in the hands of the deacons and during the
two years’ interregnum that followed George Lewis’s departure their power had
become further entrenched. Michael Jones, on the other hand, was a staunch
15

Congregationalist, and was bold enough to express his disapproval of the situation.

Before long, Michael Jones, who claimed to be upholding the rights of the whole
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congregation, was, somewhat 1ronically, accused of wielding ‘more than his share in

the government of the church’.!®

Ap Vychan, who had proposed to write a biography of Michael Jones but never
fulfilled his intention, maintained that the primary reason behind the disagreement at
Yr Hen Gapel was a conflict of theological views between Michael Jones and the
congregation.'’ George Lewis had dedicated much of his ministry at Llanuwchilyn to
‘feeding those who were in his care with knowledge and learning’,'® and so, being
well versed in their Christian doctrine, some members of the Congregation found it
difficult to accept some of the views expounded by Michael Jones. Jones was an
advocate of the ‘New System’ of moderate Calvinism devised by the influential
Congregationalist Edward Williams.”” The debate between advocates of various
forms of Calvinism lasted throughout the first half of the nineteenth century and was
known in Welsh Nonconformist circles as the ‘Battle of the Two Systems’.”’ Thus,
when tensions surfaced in 1821, Yr Hen Gapel became a focal point for these

theological differences.

Michael Jones’s personality did not help to allay the situation. He was a formidable
character to say the least. He was described as one who never made ‘an effort to gain

anyone’s affections,” and it is characteristic of his stubborn determination that he

16 T Rees and J. Thomas, Hanes Eglwysi Annibynnol Cymru, 1, p.418; R. T.
Jenkins, Hanes Cynulleidfa Hen Gapel Llanuwchllyn, p.142.
7 T. Rees and J. Thomas, Hanes Eglwysi Annibynnol Cymru, 1, p.418.

'* Ibid., p.415.
19 For Edward Williams (1750-1813), see W. T. Owen, Edward Williams D. D.: His

Life, Thought and Influence (Cardift, 1963); DWB.
20 O. Thomas, Cofiant y Parch John Jones, Talsarn (Wrexham, 1874), pp.362-537,

W. Evans, An Outline of the History of Welsh Theology (Newport, 1900), pp.99-
168.
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chose to remain in Llanuwchllyn after the schism, despite the ill feeling that lingered
in the area.”! Moreover, Pan Jones described Mary Hughes as ‘a woman who, 1n
more than one sense, had been made of the same stuff as her husband’,** though R. T.
Jenkins accused her of failing to regulate Michael Jones’s behaviour or soften his
opponents’ resentment towards him.* In later years, Michael D. Jones exhibited the
same personal traits as his father. In his biography, Pan Jones failed to mention that
Michael D. Jones’s determination was often seen as stubbornness, and that his
vociferousness was often regarded as tactless. In every field in which he was active,

these personality traits brought him into conflict with others. It seems that he

inherited these characteristics from his father.

Michael D. Jones was born into this climate of theological controversy and
ecclesiastical schism. He was baptized on 1 April 1822 by Cadwaladr Jones of
Dolgellau,24 one of Michael Jones’s supporters in the theological debate. Within a
few months, the family left the chapel house because of the ill feeling, and moved to
a small farm nearby called ‘Y Weirglodd Wen’ > Tt was there that a congregation of
about fifty members who had supported Michael Jones worshipped from 1830 until

the rift was healed in 1839.%° The dispute had lasted eighteen years, during which

2L Baner ac Amserau Cymru (24 Gorffenaf 1867), 13.

2 E. Pan Jones, Oes a Gwaith ..., p.13.
23 R. T. Jenkins, Hanes Cynulleidfa Hen Gapel Llanuwchlilyn, p.134.
24 tor Cadwaladr Jones (1783-1867), see R. Thomas, Cadwaladr Jones, Dolgellau

(Liverpool, 1870); DWB.

25 Bangor MS 7928. The sleeve of Michael D. Jones’s diary for 1872 contains a
letter, dated 13 March 1822, from Griffith Richards of Glanllyn to Michael Jones
(senior). It offers Jones a farm that is visible from the turnpike road. He seems to

be referring to Y Weirglodd Wen.
26 R T. Jenkins, Hanes Cynulleidfa Hen Gapel Llanuwchliyn, p.152.
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Michael Jones was said to have experienced ‘storms that were more bitter than those

experienced by any minister in Wales’.*’

Education

Michael D. Jones was eighteen years old when he applied to enter the Presbyterian
College in Carmarthen. The College, which was situated on The Parade, was founded

by Samuel Jones at Brynllywarch, Carmarthenshire, in the mid-1660s,”°® but it was
moved several times to wherever suitable tutors could be found until it settled in

Carmarthen for the third and final time in 1795. Although it was sectarian in name,

the College was conducted along interdenominational lines and the Presbyterian
Board prided itself on its success in attracting students from various denominational
backgrounds, claiming that it was proof of the superior standard of education that the
institution offered.? Indeed, 1n the late 1830s, the Presbyterian College reached what
D. Eurig Davies described as the ‘high tide of its success,” with students excelling in
Hebrew, Greek; Latin, Mathematics, Theology, Church History and Biblical

Knowledge. Other topics studied at the College included Logic, Natural Law,

Geography, Botany, Chemistry, Physiology, French and German.”’

There can be little doubt that his father’s theological views were a decisive factor in

selecting that college for Michael D. Jones. The Congregational College at Newtown

¢7T. Rees and J. Thomas, Hanes Eglwysi Annibynnol Cymru, 1, p.410.

28 The exact date is unknown. G. D. Owen, Ysgolion a Cholegau yr Annibynwyr
(Llandysul, 1939), p.3; D. Eung Davies, Hojf Ddysgedig Nyth (Swansea, 1976),
pp.11-22. For Samuel Jones (1628-97), sece DWB.

9 D. Eurig Davies, Hoff Ddysgedig Nyth, p.94.

30 The latter five were added in 1841 in order to meet ‘matriculation’ requirements
that would eventually allow the college to award Bachelor of Arts degrees in
conjunction with London Umniversity. D. Eurig Davies, Hoff Ddysgedig Nyth,

p.144.
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would have been one option, but it seems that Michael Jones feared that its staff and
patrons would be prejudiced against his moderate Calvinist views. Besides, the future
of the College at Newtown seemed uncertain at the time as there were discussions on
the possibility of moving the institution to Brecon.’! The Presbyterian College, on the
other hand, was renowned for the freedom that students were given to investigate
different theological and philosophical schools of thought.’* Furthermore, David
Davies of Pant-teg, one of the tutors at the Presbyterian College, was an old friend of
Michael D. Jones’s father.”” Originally from Cilfforch, near Aberaeron, Davies was

educated alongside Michael Jones at Castellhywel and they had both been members
of the same Congregational church in Neuaddlwyd. David Davies was also an

advocate of the ‘New System’, and he has been described as one of its ‘chief

: 4
promoters’ in south Wales.’

Michael D. Jones was admitted to the Presbyterian College in July 1840.%> Pan Jones
gave the impression that he was a hard worker who rose early each morning and had
then progressed much further than his colleagues in his studies,”® but this seems far
from the truth at the end of his first year at the College. A report presented by the

College’s examiners to the Presbyterian Board in July 1841 noted that neither

Michael D. Jones nor the only other student in his year had ‘given satisfaction either

by their conduct or their progress’. They were both found lacking 1n attention and

3 E. Pan Jones, Oes a Gwadith ..., p.20.
2 W. H. Lewis, Memoir of the Life and Labours of the Rev. David Peter (London,

1846), p.80.
33 For David Davies (1791-1864), see Y Tyst (17 November 1955), 4; T. Rees and J.

Thomas, Hanes Eglwysi Annibynnol Cymru, 111 (Liverpool, 1873), p.462; DWB.

34
DWB.
35 Minute Books of the Presbyterian Fund. 31 July 1840. p.240; 5 Aprl 1841, p.304;

E. Pan Jones, Oes a Gwaith ..., p.19; W. H. Lewis, Memoir of the Life and

Labours of the Rev. David Peter, p.80.
36 E.Pan Jones, Oes a Gwaith ..., p.21.
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diligence and had been disobedient to the tutors. Furthermore, Jones had disappeared
from the College for several weeks prior to the examinations and had intended, in
Davison’s opinion, to ‘evade them altogether’.”’ In a special report, it was stated that
Jones and two other students had come under the influence of an older, unruly
student named Thomas Thomas, who had since withdrawn from the institution. It was
decided that the misconduct of the two younger students was ‘rather a misjudgement
than an evil intention’, and so they were reprimanded and pardoned.”® The following
autumn, the Board reviewed the College’s policy on discipline and corresponded with
the tutors on the matter. The Report of the Examiners in July 1842 declared that ‘the

remonstrances of the Board enforced by the exertions of the tutors would appear to

have taken full effect — no irregularities of conduct or violations of discipline having

called for reproof on this occasion’ 2

There was no suggestion of any misconduct by Michael D. Jones after his first year at
Carmarthen. His performance for the rest of his time there was satistactory. He
received a prize for being the best performing student in the junior class in 1842, and
shared the second prize in 1343, though it should be noted that there was only one
other student in his year.40 At the end of his final year, Jones was awarded ‘a valuable
set of books’: he had ‘commended himself to the approbation of the examiners by his
proficiency’ and had exhibited ‘é very respectable power of composition 1n a brief

discourse which he delivered in their presence’.*' It is claimed that, just prior to his

37 Minute Books of the Presbyterian Fund. 19 July 1841. pp.322-3.

33 Ibid. 19 July 1841. pp.334-6.

39 Ibid. 25 July 1842. p.400.
4 & pan Jones, Oriel Presbyteraidd Caerfyrddin, pp.59-60. The other student was

David Lewis Jones. James James (Iago Emlyn) also entered the College in 1840,

but he left in the summer of 1841.
41§ rioute Books of the Presbyterian Fund. 22 July 1844. p.474.
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departure from the Presbyterian College, Michael D. Jones received a letter from a
Mr Urwick offering him a post as an inspector for the Irish Missionary Society.** He
declined the offer, choosing instead to continue his studies. Although the reason for
this decision is unclear, it is noteworthy that Michael D. Jones’s unusually prolonged
period of education, which lasted seven years in all, was consistent with the deep

respect for knowledge and learning in the home at Llanuwchllyn.

Highbury College

Michael D. Jones’s reasons for applying for a place at the Congregational College at

Highbury, London, are not as clear as his reasons for attending the Presbyterian

College at Carmarthen. There was hardly any connection between Highbury College

and Wales. Of the 156 young men who had entered Highbury College between 1826

and 1847, and who were still practising in the Christian ministry in 1850, not one of
them was stationed in Wales.* Henry Richard, the eminent Nonconformist minister
and politician, entered Highbury College in 1830. He was a Calvinistic Methodist at
the time, but chose to attend a Congregational College in the absence of theological
seminaries belonging to his own denomination.** Michael D. Jones may have applied
for a place at Highbury for similar reasons. The choice in Wales was limited. A new
College had been opened at Bala in 1842, of which his father was principal, and the
alternative would be the Congregational College at Newtown, which he had avoided

in 1840. As Jones looked to England for an option, the fact that his father’s brother,

2 E. Pan Jones, Oes a Gwaith ..., pp.29-30.
“ Reports of the Committee of Highbury College with a List of Subscribers

(London, 1850), pp.28-31.
. S. Miall, Henry Richard, M. P.: A Biography (London, 1889), p.10; E. Roberts,
Bywyd a Gwaith y Diweddar Henry Richard, A. 5. (Wrexham, 1902), p.11; For

Henry Richard (1812-88), see L. Appleton, Memoirs of Henry Richard, The
Apostle of Peace (London, 1889); DWB.
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Evan, hved in London may have been a decisive factor.*> However, there were two
other Congregational colleges in London, Homerton and Coward, which were

amalgamated with Highbury in 1850 to form New College.*.

It 1s not clear why Jones decided on Highbury rather than Homerton or Coward
Colleges. One possible attraction to Highbury may have been the institution’s
achievements in the early nineteenth century. It was initially a private institution
known as the Evangelical Academy and established by the Societas Evangelica in
1778 tfor the purpose of ‘extending the Gospel in Great Britain by itinerant
preaching’.*’ It was initially located at Mile End, London, before it was moved to
Hoxton Square 1n 1791. Hoxton Academy established itself as the most successtul of
the Congregational colleges in London and its students increased from four in 1791
to forty by 1814.*° Indeed, R. Tudur Jones claimed that ‘no academy contributed
more to the spread of Independency than Hoxton’.* It became known as Highbury
College 1n 1826 when the academy was moved to a newly-constructed building on
the South West Front, London, which provided accommodation and study rooms for
the students.’’ By the time Michael D. Jones was admitted, the number of applicants

had dwindled, and the usual number of resident students was between fifteen and

twenty, but Highbury College no doubt retained its status within Congregational

circles.

* Bangor MS 10637. Letter from Michael D. Jones, Highbury College, to his

parents. ¢. December 1844; Y Dysgedydd (May 1856), 175.
*  Reports of the Committee of Highbury College with a List of Subscribers

(London, 1845-7). 1845 (19 students), 1846 (16 students), 1847 (18 students).
47 R. W. Dale, History of English Congregationalism (London, 1907), p.593.
48 N . R. Watts. The Dissenters, 1 (Oxford, 1995), p.270.
49 R Tudur Jones, Congregationalism in England (London, 1962), p.177.

50 M. R. Watts, The Dissenters, 11, p.330.
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In October 1844, at the age of twenty-two, Michael D. Jones applied for admission to
the Congregational College at Highbury, London.”' The College Committee, meeting
on 25 October 1844, agreed a conditional acceptance of Michael D. Jones’s
application because his testimonials had not yet been received.’® He appeared before
the Committee on 20 December 1844. The testimonials from David Davies, Pant-teg,

and the Bala Congregational Church were deemed satisfactory and Michael D. Jones

was admitted on probationary terms.™

Students were atforded an extensive curriculum at Highbury College. According to
the “General View’ in the College’s annual report, all candidates for admittance were
examined with the ‘Sixth Book of Virgil’s Amd, the ﬁrsf book of Xenophon’s
Anabasis, Arithmetic and the Elements of Algebra and Geometry’.”* Latin, Greek,
Hebrew, Chaldee and the Synac languages were studied. Ebenezer Henderson, the
theological lecturer and professor of Oriental languages, was an outstanding linguist.
He had reached a scholarly standard not only in the Scandinavian languages but also
in Hebrew, Syriac, Ethiopic, Russian, Manchu, Mongolian and Coptic..55 Logic and
Rhetoric, Intellectual and Moral Philosophy and the elements of Mathematics were

also studied at Highbury, along with Church History, Political Criticism,

>l Minute Book of Highbury College, New College Collection (133), Dr Williams’s
Library.
> Ibid.; Bangor MS 11278. Letter from E. Henderson to Michael D. Jones, October

1844.
> Minute Book of Highbury College, New College Collection (133), Dr Williams’s

Library.
* " Reports of the Committee of Highbury College with a List of Subscribers

(London, 1844), p.7.
5 For Ebenezer Henderson (1784-1838), see The Congregational Yearbook

(London, 1859), p.200; T. S. Henderson, Memoir of E. Henderson, including his
labours in Danmark, Iceland, Russia, etc. (London, 1859); DNB.
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Composition of Sermons and Theology.56 These topics were all taught by Henderson

and two other tutors, John Hensley Godwin and William Smith.’” A list of books

from Michael D. Jones’s library at the end of his first year at the College also reveals
the content of the course and his topics of interest. It comprised reference books,
Bibles, dictionaries, lexicons and grammars of various languages, including Hebrew,
Latin and Greek. Most of the other works were either religious, such as Claude’s
Essay on Sermons, or classical — Virgil, Homer, Horace, Euclid, Thucydides,
Euripides, Tacitus and Demosthenes — but the list also includes literary works such as
The Works of Shakespeare and Milton’s Poetical Works. Interestingly, other than the

Bible and an English-Welsh dictionary, there were no Welsh books on the list.>®

As can be seen, the course at Highbury College was extensive. Pan Jones claimed
that Michael D. Jones had ‘soon mastered most, if not all, of the text-books that were
studied’, before becoming familiar with ‘every corpus of theology within his reach’.”
Yet there was no mention in the Minute Books of the College Committee that
Michael D. Jones had excelled beyond the average standard in his studies.”
Altogether, little is known of Michael D. Jones’s time at Highbury. He was hardly
mentioned in the College books. However, in a meeting held on 15 January 1847,

resident tutor John Hensley Godwin reported to the College Commuttee that

>0 Reports of the Committee of Highbury College with a List of Subscribers, p.7.
> For John Hensley Godwin (1809-89), see A. P. F. Sell, Philosophy, Dissent and

Nonconformity (Cambridge, 2004), pp.112-4. For William Smith (1813-93), see

DNB.
>> Bangor MS 11276. Notebook containing a list of books in Michael D. Jones’s

possession while at Highbury College.

2 E. Pan Jones, Oes a Gwaith ..., p.22.
60 The ‘gratifying progress’ of Mr Griffiths, for example, had been noted on 25 June

1846.



36

Mr Jones ... being in an ill state of health had been recommended
change of air, & had accordingly gone to his native place. He [Godwin]
also suggested that as the distance is considerable and Mr Jones might
not be sufficiently recovered ’till the session would be far advanced, he
be allowed to remain ’till after the vacation, with the understanding that

he be permitted then to return: to which the Committee assented.®!

The length of time or the amount of work that Michael D. Jones lost due to his illness
was not mentioned, and it was almost a year before another entry was made in the
Committee Minute Book concerning his position at the College. On 23 December
1847, 1t was noted ‘Mr Godwin reported that Mr M. D. Jones had retired from the
institution & was about to embark with his friend for the United States, intending to
labor [sic] at a town in the State of Ohio’.®* Jones had only completed three of the
course’s four years, but no additional comments were recorded in the Commuittee
Minute Book. Between his sickness and his early departure, it seems that Michael D.
Jones had not spent much time at Highbury. Pan Jones made no reference to Jones’s
abrupt departure from the College, but claimed that two reputable churches in
London were interested in him.® Clearly, Michael D. Jones had other intentions. The
report of Highbury College Committee for 1847-8 stated that he had ‘proceeded to

North America, where he has the prospect of being useful to his spiritually destitute

countrymen, settled in that part ot the world’ o

1 Minute Book of Highbury College, New College Collection (134), Dr Williams’s

Library.
%> TIbid.
63 1 Pan Jones, Oes a Gwaith ..., p.29.

% Reports of the Commiltee of Highbury College with a List of Subscribers, p.7.
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Visiting the United States

The first half of the nineteenth century saw an unprecedented movement of people
across the globe, and Wales was only one of several parts of Europe that experienced

extensive emigration, the majority of which was directed towards North America.
That the flow of migrants from Wales was meagre in comparison to larger nations

such as England and Ireland should not detract from the fact that this was a familiar

aspect of life for the people of Wales, whether they lived in industrial or agricultural

areas. An estimated 29,868 people of Welsh birth lived in the United States by 1850,

and the figure would exceed 100,000 before the end of the century.®”

Michael D. Jones’s eldest sister, Mary Ann, left Llanuwchllyn for North America in
1837, when she was twenty years old.*® Having arrived in Ohio, she stayed with an
influential lawyer, William Bebb, and his family in Hamilton, Butler County.®’ Bebb
and the Jones family (on the mother’s side) were descendents of the Cwmcarnedd

family from Llanbryn-mair, several members of which were domiciled in the United
States by the 1840s. Of those relatives, the most eminent were Ezekiel Hughes and

Edward Bebb (William Bebb’s father), both of whom were second cousins of

°> 7. Williams, Digest of Welsh Historical Statistics, 1 (Cardiff, 1985), p.76. See also, A.
Conway, The Welsh in America: Letters from the Immigrants (Carditt, 1961), pp.3-13;
R. T. Berthoff, British Immigrants in Industrial America (Cambridge, 1953), 1-11; W.
Shepperson, British Emigration to North America (Oxtord, 1957), pp.1-20, 257-65; E.
G. Hartmann, Americans from Wales (Boston, 1969); G. Williams, ‘A prospect of
paradise? Wales and the United States of America, 1776-1914°, in G. Wilhams,

Religion, Language and Nationality (Carditt, 1979), p.217.
66y Cronicl (December 1880), 362.

57 Herbert Bebb, Bebb Genealogy: The Descendants of William Bebb and Martha
Hughes of Llanbrynmair, Wales (Chicago, 1944), pp.14-16. See also, C. Taylor,
‘Paddy’s Run: A Welsh Community in Ohio’, Welsh History Review (1983), 302-16;

A. K. Knowles, Calvinists Incorporated: Welsh Immigrants on Ohio’s Industrial
Frontier (Chicago, 1997), pp.1-42.
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Michael D. Jones.®® They had led a group of about fifty Welsh immigrants to the

Umnited States aboard the vessel Maria in 1795 and, seven years later, Ezekiel Hughes

bought 1,200 acres of land in Butler County, Ohio, which were divided into eight

tenements and which developed into the nucleus of a sizeable Welsh community.®

It would appear that, amid the bitterness of the controversy surrounding Yr Hen
Gapel, Michael Jones had himself contemplated the possibility of emigrating to the
United States. Shortly after Mary Ann’s arrival in Ohio, William Bebb wrote to Jones
informing him of his daughter’s good health and happiness. Having heard from Mary
Ann that Michael Jones had ‘at times entertained thoughts of emigrating to the
United States,” Bebb noted the possible advantages and disadvantages of emigration,
and assured that the former clearly outweighed the latter. Indeed, one of the
advantages was that Michael Jones’s son, Michael Daniel, at the time an apprentice
to a draper, ‘could find immediate employment and wages while learning the

business. If he intends ever to come to this country, the sooner he arrives, the

better’.”’

The amount of correspondence between the Jones family and their relatives in

America is unknown, but his family connection with Ohio explains Michael D.

71

Jones’s interest in that part of the United States.” Apart from personal

correspondence, he may have read the letters from America which were often

68  Herbert Bebb, Bebb Genealogy: The Descendants of William Bebb and Martha
Hughes of Llanbrynmair, Wales (Chicago, 1944), pp.14-16; Papers in the possession of

Owen ap Iwan, Esquel.
9 v Cenhadwr Americanaidd (December 1849), 367-9; Y Cronicl (February 1849), 35-8;

For Ezekiel Hughes (1766-1849), see DWE.

70 erbert Bebb, Bebb Genealogy, pp.33-8.
1 Other letters from the United States include Bangor MS 10552. Letter from Evan H.

Jones, Morgan Township, to his cousin, Michael D. Jones, 13 August 1839.




39

featured in the Welsh press. In the United States, the Welsh-American press was
crucial in producing a sense of belonging to a wider Welsh expatriate community.
Approximately 65 Welsh periodicals and papers were published in the United States
during the nineteenth century. Many were published for only a few years, but it is
claimed that the most popular paper, Y Drych, had no less than 12,000 subscribers at
one time.’* Copies of those publications were also sent to Wales, thus raising Welsh

people’s awareness of the issues that affected the day-to-day lives of their friends and

family in the United States.

Michael D. Jones departed for the United States sometime in the spring of 1848.

According to Evan Pan Jones, he made the journey because, in addition to observing

‘Democracy at home’ and °‘Slavery in practice’, he was eager to understand ‘the

advantages and disadvantages facing the Welsh in America’.”” Indeed, within a few
months, he seems to have established himself as an active member of the expatriate
Welsh community in Ohio, and in December 1848, he accepted a call to be pastor to
the Congregational Church on Lawrence Street in Cincinnati.”* The ordination
service was held in the Congregational chapel on 7 December 1848. “Mr Jones,” a
report stated in the Welsh periodicals, ‘had promised to stay as a supply for the Welsh
Congregational Church in this town until the beginning of next summer’. > Contrary

to Pan Jones’s claim, it seems that Michael D. Jones had not intended to settle

permanently in the United States.’®

2 G. Williams, ‘A prospect of paradise? Wales and the United States of America, 1776-

1914°, p.229.
3 E. Pan Jones, Oes a Gwaith ..., pp.30-1.
74 /. Jones, The saga of the Welsh Congregational Church Lawrence Street

Cincinnati Ohio 1840-1952 (No publisher, 1952).

5y Dysgedydd (March 1849), 89.
76 £ Pan Jones, Oes a Gwaith ..., pp.46-7.
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During his time in Cincinnati, Michael D. Jones expressed a keen interest in the
experiences of Welsh immigrants in the United States. Realizing that his compatriots
were neglecting the language, customs and religion that defined their Welsh
background, he expressed support for the idea of establishing of a ‘Welsh
Settlement’. There was no concerted movement to achieve this aim at the time and
Jones’s views on the subject were rudimentary to say the least, but it is clear that he
saw the ‘Welsh Settlement’ as a place where immigrants from Wales could settle

without there being any threat to their national identity, and he suggested Oregon as a

possible location.

However, Michael D. Jones seemed to express greater concern for the plight of
labourers and tenant-farmers in Wales than for his compatriots in the United States.
In November 1848, he called for the establishment of a society to enable poverty-
stricken families in Wales to immigrate to the United States.”’ His plea materialized
in the form of Cymdeithas y Brython, a society established after two meetings were
held to discuss the 1ssue at the Baptist Chapel, Harrison Street, Cincinnati, in
November 1848. Members of Cymdeithas y Brython were to assemble in lodges of no
less than twelve subscribers of $1 each (or women who subscribed more than $0.50).
Those who contributed $3 were honorary members, and subscribers of $20 or more
were given membership for life. Every member had a vote in the triennial election of
~ officials to manage the Society’s activities.”® The venture secured a financial basis of

$800 to $1,000, which had been left to it in the will of a recently deceased lady from

"y Cenhadwr Americanaidd (November 1848), 333-4. Michael D. Jones’s emphasis.
Two societies of this kind had already been established at Philadelphia and New York.

78 Ibid., (December 1848), 366-7.
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Utica.” Welsh immigrants could receive support from Cymdeithas y nython on the
condition that they signed a note of hand. In so doing, they promised to repay the

debt within eighteen months and agreed to settle in one of the Welsh communities in

which a branch of the Society had been formed.*

Early reports suggest that Cymdeithas y Brython was a success, and Michael D. Jones
was hailed as the ‘main instrument ... in awakening enthusiasm in the minds of our
nation for this worthy cause’.®’ Edwin Cynrig Roberts, who lived in Oshkosh,
Wisconsin, at the time, recalled many years later that lodges were formed in Middle
Granville, Pittston, New York, Pittsburgh, Paddy’s Run, Big Rock, Vermont,
Brownville, Racine, Utica, Oshkosh, and ‘wherever the Welsh settled’.®* Moreover,
in the spring of 1849, Michael D. Jones left Cincinnati with the intention of visiting
other Welsh communities to gather further support for Cymdeithas y Brython, betore
returning to Wales 1n the summer.> Little is known of Cymdeithas y Brython’s
subsequent history, but a letter published in Y Cenhadwr Americanaidd in April 1850

proves that Michael D. Jones maintained his connection with the Society following

his return to Wales by selecting emigrants who were eligible for its support.”'

7 Yr Amserau (29 March 1849), 6.
80 v Cenhadwr Americanaidd (December 1848), 366-7.

81 1bid., (July 1849), 213.
82 & (. Roberts, Hanes Dechreuad y Wladfa Gymreig ym Mhatagonia (Bethesda, 1893);

E_Pan Jones, Oes a Gwaith ... , p.3J.
83 v Cenhadwr Americanaidd (April 1849), 110; (July 1849), 213.

8 1bid.. (April 1850), 133.
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Bwlchnewydd

On 27 June 1850, Michael D. Jones was inducted as minister of the Congregational
churches at Bwlchnewydd and Gibeon, near Carmarthen.®> Having returned from the
United States in the summer of 1849, he embarked on a preaching tour of
Cardiganshire and Carmarthenshire in the company of Joseph Evans, Congregational
minister at Capel Seion, Cardiganshire.*® In 1850, he stayed at Bwlchnewydd for at
least two months before returning to Bala in May, possibly due to his brother’s poor
health.®” The Congregationalists at Bwlchnewydd, who were looking for a new

pastor, were clearly attracted to Jones, and the position was offered to him.*®

Jones took an active part in the communal life of Bwlchnewydd and the surrounding
area. In addition to his pastoral duties, he organized a religious and literary ‘college’,
similar to those conducted by his father in the Llanuwchllyn area, which met weekly
at local farmhouses.*”” The classes gave local people an opportunity to read Welsh and
English books as well as study Welsh grammar, arithmetic, composition and spelling.
Children under fifteen were examined once a month to assess their progress, and a
choir of about 80 members met twice a week to practice.”’ The classes were a
success, and according to Pan Jones, the circuit was expanded to include the

neighbouring communities of Ffynonbedr, Blaenycoed and Gibeon.”' Indeed, such

> Y Diwygiwr (August 1850), 252; T. Rees and J. Thomas, Hanes Eglwysi
Annibynnol Cymru, 111, pp.394-5, 448-53.
6 E. Pan Jones, Oes a Gwaith ... , pp.49-50.

87 Edward Jones died in November 1850.
8 private collection in the hands of Gwenllian Tudur Jones. Letter from Cadwgan

House, Carmarthen, to Michael D. Jones, 15 May 1850; Bangor MS 11294. An
address book belonging to Michael D. Jones.
89 E. Pan Jones, Oes a Gwaith ..., p.53; T. Rees and J. Thomas, Hanes Eglwysi

Annibynnol Cymru, 111, p.452.

N vy Amserau (7 May 1851), 3.
91 & Pan Jones, Oes a Gwaith ..., pp.53-4.
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was their success that Jones required the assistance of two other ministers who had

recently been inducted to churches in the area, Daniel Cadvan Jones of Abergwili’Z

and William Thomas of Capel Isaac.”

While Michael D. Jones secems to have been popular among the people of

Bwlchnewydd, his letters to the Welsh press also gained him a reputation for
outspoken behaviour.”* The letters usually discussed the state of religion in nearby

Carmarthen. He expressed firm opposition to the advances of the Anglican Church,
but also made less welcome comments on the complacency of Nonconformists. In
fact, Jones’s ruthless criticism of fellow Nonconformists seems to have stirred
considerable resentment towards him. Soon after his arrival in Carmarthenshire in

1850, for example, he clashed with the deacons of Lammas Street Church in

Carmarthen, whom he had accused of snobbery and conceit.”> While it is uncertain
whether there was substance 1n Jones’s claims, the force of his attack on the deacons
led one critic to describe it retrospectively as ‘a stench amid all the stench of sinful
man’s corrupted heart and mind’.”® It was for the same reason that he was warned by

the editor of Yr Amserau, William Rees (Gwilym Hiraethog),”’ that the phrasing of

2 For D. Cadvan Jones, see T. Stephens (ed.), Album Aberhonddu o 1755-1880
(Merthyr Tydfil, 1898), pp.156-7.

3 For William Thomas, see T. Stephens (ed.), Album Aberhonddu o 1755-1880,
p.153; Y Diwygiwr (August 1850), 252.

He wrote to Y Diwygiwr, Yr Amserau and Y Gwron Cymreig during his period at
Bwichnewydd. Y Diwygiwr (March 1850), 67-71; (September 1851), 265-8;
(October 1851), 283-5; Yr Amserau (11 December 1850), 4; (8 January 1851), 2;
(19 February 1851), 2; (16 April 1831), 3; (10 December 1851), 4; Y Gwron
Cymreig (26 August 1852), 2; (9 September 1852), 2; (21 October 1852), 2.

% private collection in the hands of Gwenllian Tudur Jones. Letter from Michael D.

Jones to Mr Davies, Ffynonwen, 1 October 1850.

% v Haul (June 1853), 232.

7 For William Rees (‘Gwilym Hiraethog’; 1802-83), see DWB. Michael D. Jones
wrote to Yr Amserau under the pseudonyms “Dan o Benllyn’ or ‘Penllyn’.
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one of his letters was unsuitable for publication.’® A month later, a second note from
Hiraethog stated that ‘because the correspondent did not omit the personal references
and the scornful expressions and had not shortened his letter, we would rather not
have it published’.”” Gwilym Hiraethog’s refusal to print the letter was followed by a
relatively short silence on J one‘s’s part, until his letters appeared once more, this time
in the Welsh radical newspaper, ¥ Gwron Cymreig.'” In later years, this
outspokenness was characteristic of Michael D. Jones’s behaviour. He spared little
thought before condemning those who acted contrary to his views, though he did not
take kindly to criticism that was directed at him. His lack of restraint would later be a

barrier to co-operation with men of similar conviction when he sought to gather

support for his unusual political aspirations.

Bala

Little more than two years after Michael D. Jones had settled at Bwichnewydd, his
father was taken 1ll and he died on 27 October 1853. Since 1842, Michael Jones had
been principal of an Independent College. The College was established following the
decision 1n 1839 to transfer the only Congregational Academy in Wales from
Newtown to Brecon. Many Congregationalists in north Wales felt that the Academy
at Newtown had played an important role in their recent success in attracting new
members and nurturing young ministers, and, fearing that Brecon was too remote for

them to continue reaping the benefits of ministerial education, they set about the

B Yy Amserau (3 December 1851), 2.

% Ibid., (14 January 1852), 4
100 11. wrote under the pseudonym “Mihangel” and ‘Mihangel o’r Bwich’.
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creation of a new College.'”! The new College was first situated at Llanuwchllyn and

was moved to Bala after only a year.

The death of Michael Jones left Bala Independent College in need of a new principal.

Gwilym Hiraethog, who had played a part in the establishment of the College 1n

1842, spoke at Michael Jones’s funeral in November 1853, and referred to Michael
D. Jones as having all the qualities of his father.!”> However, a year elapsed before a
meeting of delegates from the eighteen County Associations throughout Wales
agreed to offer the post to Michael D. Jones, which he accepted without much delay.
Jones also accepted calls from the churches of Bala, Tynybont, Bethel, Llandderfel

> which had been under his father’s ministry since the College was moved

and Soar,’
from Llanuwchllyn to Bala. As if this was not enough, he also agreed to take charge
of the Dr Williams’s school which had been in his father’s care since his arrival at
Llanuwchllyn. By the end of 1854, he had taken up residence in the college building
at Bala, and he assumed his duties in January 1855. By 1860, his increasing workload

1104 and

would force him to relinquish his responsibility for the Dr Williams’s schoo
the churches at Bala and Tynybont, but he retained his position as principal of Bala
College and minister of the churches at Llandderfel, Bethel and Soar, for the rest of

his working life.

Michael D. Jones expressed views on contemporary society and politics during his

time in Cincinnati and Bwichnewydd, but it was at Bala that he made his primary

01 y Dyseedydd (December 1840), 381-2; (December 1841), 387-8.

"2 ¥ Celt (16 March 1883), 6.
103 1 Thomas and T. Rees, Hanes Eglwysi Annibynol Cymru, 1, pp.400-12, 507-11;

R T. Jenkins, Hanes Cynulleidfa Hen Gapel Llanuwchllyn, pp.170-2.
104 p.iate collection in the hands of Gwenllian Tudur Jones. Letter from Samuel

Cotton to Michael D. Jones, 13 May 1856.
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contribution to those fields. During the late 1850s and early 1860s, he campaigned for
a Welsh Settlement. He took a prominent role in the establishment of the Patagonian
Settlement in 1865, and he promoted its interests in the press for the following thirty
years. Soon after his arrival in Bala, Jones began to participate in local political
activity, and, from the 1870s, he wrote frequently in the press on a range of political
1ssues, the most notable being the need for national self-government. Furthermore, 1t

was in his role as principal of Bala Independent College that Jones became involved

in a widely publicized dispute, known as ‘the Battle of the Two Constitutions’, which

earned him a reputation as a steadfast Congregationalist.

Michael D. Jones retired from public life in September 1892. For many months, his
health had been in gradual decline. In April 1890, the doctor advised him to lighten
his workload to avoid posing a threat to his health.'® Jones heeded the warning and
retired from his teaching and pastoral duties soon afterwards, though he continued to
publish articles in ¥ Celt for almost two years. After withdrawing trom public life,

Jones spent the rest his life housebound. He died on 2 December 1898.

- —

105 \TW. D. J. Williams Papers, 16/7. Letter from Roger Hughes to Michael D.
Jones, 7 March 1890; Museo Historico Gaiman. Letter from Michael D. Jones to

I ewis Jones, 29 April 1890.
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Chapter 2

Religion

Despite being a Congregational minister and, for most of his working life, the
principal of a college responsible for training ministers, Michael D. Jones is not
remembered for making any theological contribution. Recent studies of his thought
have noted the importance of his religion,' though none of them discussed it in detail

or mentioned Evan Pan Jones’s claim that he had devised a ‘system of Biblical

criticism’.> Michael D. Jones’s colleagues apparently encouraged him on several

occasions to publish this system as a handbook, but he refused to do so because, In

Pan Jones’s words, ‘our understanding of the Bible was improving, and he was afraid

L' R. Tudur Jones, ‘Michael D. Jones a Thynged y Genedl’, in G. H. Jenkins (ed.),
Cof Cenedl (Llandysul, 1986), p.106; D. Gwenallt Jones, ‘Michael D. Jones’ in G.
O. Roberts (ed.), Triwyr Penllyn (Cardift, 1956), p.16; G. Williams, ‘Nationalism
in nineteenth century Wales: The discourse of Michael D. Jones’, in G. Williams
(ed.), Crisis of Economy and Ideology: Essays on Welsh Society 1840-1980

(BangOl', 1983)9 p182
2 E. Pan Jones, Oes a Gwaith y Prif Athraw, y Parch. Michael Daniel Jones, Bala

(Bala, 1903), p.22.
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that something he might say would be an obstruction to someone else’s ideas’.> This
explanation is ambiguous to say the least, yet Pan Jones felt it unfair to publish
Michael D. Jones’s notes if he had refused to do so himself. Three of his sermons

were included in the biography, but Pan Jones made no comment on their content.*

The task of analysing Michael D. Jones’s theological standpoint is complicated by a
dearth of source material. His extensive writing on the Patagonian Settlement and
political 1ssues was not matched by the publication of sermons or theological essays,
which are 1n short supply. Less than a dozen of his sermons were published during his
life. However, using the limited amount of material that is available from sermons
and articles, this chapter will analyse Michael D. Jones views on theology and
morality. Key aspects of his religion will be studied and discussed in the broader
context of theological developments in nineteenth century Wales. In so doing, it will

be argued that Jones’s views on religion and morality influenced other aspects of his

thought.

The ‘New System’

In order to explain Michael D. Jones’s theological standpoint, it would be helptul to
outline the doctrinal discussions within Welsh Congregationalism, for it will be found
that his outlook was characteristic of contemporary trends. At the turn of the
nineteenth century, the dominant theological position in Wales was Calvinism, with
both Congregationalists and Baptists inheriting their Calvinism from their Puritan
forefathers. Even the Welsh Methodists were Calvinists, thus separating them from

their English counterparts, the Wesleyan Methodists, whose theology was Arminian.

> Ibid.
*  Ibid., pp.291-314.
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In fact, it was the formation of a Wesleyan Communion in Wales in 1800 that

prompted theological debate in Wales, particularly among Congregationalists.

The 1ssue under debate was the extent of the atonement, or, rather, whether Christ’s
death on the cross was effective only to a limited number or sufficient for all.
Calvinists maintained that Christ’s death was effective only to those who had been
predestined to salvation. To support his claim that ‘grace rescues from God’s curse
and wrath and eternal death a limited number who would otherwise perish’, John
Calvin (1509-64)° cited verses such as Christ’s assertion: ‘I am not speaking of all; I
know whom I have chosen’ (John 13:18).° The sixteenth-century Dutch theologian
Jacobus Arminius (1560-1609)’ refuted John Calvin’s suggestion that some people
had been predestined to salvation.® Citing verses such as John 3:16, which states that
‘whosoever believeth in him should not perish, but have everlasting life’, Arminius’s
followers (Arminians) claimed that assurance would not have been given to
humankind unless Christ’s sacrifice was sufficient for the salvation of all, and that
there was a responsibility on each individual to respond wilfully to the gospel.
Arminians did not deny that some had been elected to salvation while others had not.

Calvinists believed that humans were elected and then saved, whereas Arminians

argued that they were saved and thus elected.’

> For John Calvin (1509-64), see DCC.
° J. Calvin, Institutes of the Christian Religion, edited by J. T. McNeill, III

(London, 1961), xxi1. 7.
7 For Jacobus Arminius (1560-1609), see DCC
8 Tt has been disputed whether John Calvin preached limited atonement to the same

degree as his followers. There is remarkably little discussion of election in the

[nstitutes.
® A P.F.Sell, The Great Debate: Calvinism, Arminianism and Salvation

(Worthing, 1982), pp.1-23.
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Under the influence of the eighteenth-century Evangelical Revival, Welsh
Congregationalists modified their Calvinist views on the atonement in order to justify
their increasing missionary activity.'® Since traditional Calvinist teaching seemed
inconsistent with the universal call of the gospel, many of them began to claim that
there were ‘universal’ as well as ‘particular’ elements to Christ’s redemptive work.

Owen Thomas, the nineteenth-century Nonconformist theologian and historian,

described the new position as follows:

... the infinite sufficiency of Christ’s sacrifice gives the worst sinner
hope of forgiveness and salvation, and calls each and every human to
him, to participate in that salvation. And yet, there is a special and

covenanted relationship between him and the elect, as their Surety,

which ensures their salvation in him.!!

‘According to Thomas Jones of Denbigh (1756-1820),'% one of the best known
advocates of this view, Christians had a duty to preach the gospel to all, because the
extent of the atonement was infinite, though, crucially, he maintained that the salvific
death of Christ was effective only for the elect.””> Thomas Jones acknowledged that
his position was somewhat paradoxical, and that he could not explain the consistency
between the two principles. Nevertheless, he maintained that Scripture could be cited

in support of both ‘universal’ and ‘particular’ aspects of atonement, and argued that

19 R Tudur Jones, Hanes Annibynwyr Cymru (Swansea, 1966), pp.169-90.

'1'O. Thomas, Cofiant y Parchedig John Jones, Talsarn (Wrexham, 1874), p.403.

12 For Thomas Jones (1756-1820), see F. P. Jones, Radicaliaeth a’r Werin Gymreig
yny bedwaredd ganrif ar bymtheg (Denbigh, 1975), pp.17-40; DWB.

13 R Tudur Jones, Hanes Annibynwyr Cymru, pp.169-76.
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Its nexplicability was no reason to question its authority."* However, when Wesleyan
Arminianism appeared in Wales at the turn of the nineteenth century, those who had
adopted these moderate views felt that their position was no longer tenable. Many
Congregationalists saw Arminianism as a dangerous teaching which undermined

God’s omnipotence by empowering humankind with the ability to resist divine grace.

They considered Arminianism as the beginning of a slippery slope into Arianism"

1

and Socinianism, ® and in order to defend their Calvinist position effectively, they felt

that they had little choice but to reaffirm the doctrine of limited atonement.'’

At this defining moment in the history of theology in Wales, a new form of Calvinism
emerged. It was devised by Edward Williams (1750-1813), Welsh theologian and
tutor,'® and propagated in Wales by a group of Congregational ministers, the most
prominent being John Roberts of Llanbryn-mair."”” Central to Williams’s ‘Modern
Calvinism’, or the ‘New System’, was the belief that while God is the author of good,
all sin 1s a direct result of human free will. Because of its corrupt nature, humankind
would always be inclined to sin, which, 1n accordance with Divine Equity, should be
punished. However, Williams maintained that God, in his sovereignty, 1s merciful to
those who repent. Indeed, God’s intention 1s for all humans to repent, because Jesus

Christ has, through his sacrifice on the cross, suffered the punishment for their sins

'* 0. Thomas, Cofiant y Parchedig John Jones, Talsarn, p.404.

> The teaching of Arius (c.250-336) that Jesus is the highest created being but does
not share the same substance as God the Father. For Arius (¢.250-336), see NDT.

' The teaching of Faustus Socinius (1539-1604). A rationalistic theology that
reinterpreted the person and work of Jesus Christ, underlining their exemplary
character. For Faustus Socimus (1539-1604), see NDT.

I7" R Tudur Jones, Hanes Annibynwyr Cymru, p.170.
13 For Edward Williams (1750-1813), see W. T. Owen, Edward Williams, D. D.:

His Life, Thought and Influence (Cardiff, 1963); DWB.
19 ror John Roberts (1767-1834), see S. Roberts, Cofiant y Parch. John Roberts, o

Lanbrynmair (Llanelli, 1837); DWB.
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and satisfied Divine Equity. The gospel, Williams claimed, is relevant to everyone,
and each individual has a responsibility to respond to it. He reconciled these views
with the ‘particular’ elements of Calvinism by stressing that God is omniscient.
Humankind cannot achieve salvation without the sovereign grace, but since God is

all-knowing, those who wilfully respond to the call of the gospel will also be those

who have been predestined to receive salvation.

Like Thomas Jones’s moderate Calvinism, Edward Williams’s ‘New System’ seemed

to justify the preaching of the gospel to all without compromising the fundamental
aspects of the Calvinist teaching. Its primary advantage over Thomas Jones’s
moderate Calvinism was that it could be defended by argument rather than asserted as
a paradoxical mystery. Otherwise, there was little difference between the two
standpoints. Thomas Jones’s views on the general effect of the atonement on
humankind differed from the ‘New System’ in that he claimed the blessings of
everyday life to be the work of Jesus Christ’s government over creation.”’ However,
when expounding the ‘New System’, John Roberts of Llanbryn-mair claimed that
every individual enjoyed ‘temporal blessings’ as a direct result of Christ’s sacrifice on
the cross, which he described as ‘the path of the blood’ #* Each person had a direct

connection with Christ’s sacrifice, and the ‘relationship’ between ‘the blood of Jesus

0 Williams’s theological system was outlined in two major works: An Essay on the
Equity of Divine Government and the Sovereignty of Divine Grace (1809) and 4
Defence of Modern Calvinism (1811). See also, W. T. Owen, Edward Williams,
D. D., pp.94-113; R. Tudur Jones, Congregationalism in England (London,
1962), pp.170-1; O. Thomas, Cofiant y Parchedig John Jones, Talsarn, pp.381-2.

21 0. Thomas, Cofiant y Parchedig John Jones, Talsarn, p.421.

22 1 Roberts, Cynnygiad Gostyngedig, i Egluro yr hyn a ddysgir i ni, yn Ysgrythurau
y gwirionedd, am Ddybenion Cyffredinol a Neillduol Dyoddefaint lesu Grist,
mewn Dau Lythyr at Gyfaill (Carmarthen, 1814), p.3.
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Christ and all sinners” was the same as that between ‘the call of the gospel and all

sinners’.?>

The appeal of the “‘New System’ to Congregationalists in Wales was that it provided
them with a defensible theological basis for their missionary work.”* First, it
emphasized the worth of every individual. Christ’s sacrifice on the cross had an effect
on everyone’s life, regardless of their response to the gospel. No one was considered
unworthy of the blessings of Christ’s sacrifice. Secondly, the emphasis that the ‘New
System’ placed on human ‘response’ to the gospel created an ethos of individual

accountability. John Roberts claimed that it was ‘the duty of every man who hears the

gospel, to make use of the infinite sacrifice of the cross, for his eternal salvation’.*’

Humans were morally responsible for their actions, and God, being righteous in all
things, rendered to each individual as they deserved.”® Through its positive view of
humankind and the onus that 1t placed on the individual, Edward Williams’s moderate

Calvinism became, in the words of R. Tudur Jones, ‘the theology of the new
humanitarianism’.”’ Indeed, such was its appeal that, by the mid-nineteenth century,

the ‘New System’ was established as the mainstream theology of Welsh

Congregationalism.” 8

“ 1Ibid., p.6.
4 W. T. Owen, Edward Williams, D. D., p.150.

> J. Roberts, Galwad Ddifrifol ar Ymofynwyr am y Gwirionedd, i ystyried
tystiolaeth yr ysgrythurau ynghylch Helaethrwydd yr lawn Crist (Dolgellau,

1820), p.6; R. Tudur Jones, Hanes Annibynwyr Cymru, p.174.
 D. A. Johnson, The Changing Shape of English Nonconformists, 1825-1925

(Oxford, 1999), p.131.
27 R. Tudur Jones, Congregationalism in England, p.260.

28y Dysgedydd (December 1853), 472. See also, W. Evans, An Outline of the
History of Welsh Theology (London, 1900), p.173; R. Tudur Jones, Hanes
Annibynwyr Cymru, pp.175-6; A. P. F. Sell, The Great Debate, p.91; W. T. Owen,

Edward Williams, D.D., pp.120-9, 135-8.
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Among the early advocates of the ‘New System’ in Wales was Michael D. Jones’s
father, Michael Jones. He was among the six ministers who contributed to the
appendix of John Roberts’s Galwad Ddifrifol, a work which has been described as
‘the Moderate Calvinists’ manifesto’.”” Being the son of a Wesleyan father and a
Calvinist mother,”’ perhaps it is hardly surprising that Michael Jones embraced
Edward Williams’s moderate form of Calvinism. His education also brought him into
contact with differing theological standpoints. He received his early education from
David Davis of Castellhywel. Davis was noted for his Arianism, the teaching which
denied Christ’s deity, a position that was regarded by many Congregationalists as an
abomination.”’ During his four years at Wrexham, Michael Jones was tutored by two
scholars who held differing views on the atonement. He studied for three years under
the tutorship of Jenkin Lewis, former assistant to Edward Williams at an academy 1n
Oswestry.>* Evidently, it was under Jenkin Lewis that Michael Jones became familiar
with the ‘New System’. He spent his final year of study under George Lewis, the
celebrated Congregational theologian.”> George Lewis’s position was more firmly
Calvinist than that of his predecessor, his most influential work being Drych

Ysgrythurol neu Gorph o ddifyniaeth (1796), a scholarly defence of the doctrine of

limited atonement.>”

Disagreement on theological issues was only one factor that came between Michael

Jones and his congregation in the 1820s, but Llanuwchllyn became a focal point 1n

7 R. Tudur Jones, Hanes Annibynwyr Cymru, p.174.
Y NLW, Typescript. D. J. Williams, ‘Hanes Coleg Bala-Bangor’.

31 R T. Jenkins, Hanes Cynulleidfa Hen Gapel Llanuwchlilyn (Bala, 1937), p.140.
32 For Jenkin Lewis (1760-1831), see DWB.

3 For George Lewis (1863-1822),'se¢ DWB.

3 R Tudur Jones, Hanes Annibynwyr Cymru (Swansea, 1966), pp.163-4.
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Wales for the dispute between High Calvinism and the ‘New System’.” The previous
minister at Yr Hen Gapel had been none other than George Lewis, Michael Jones’s
former tutor at Wrexham. Imbued with George Lewis’s Calvinist teaching, the
Congregationalists of Llanuwchllyn accused Michael Jones of refuting original sin
and of claiming that humans had the ability to attain salvation, though there 1s no
evidence that he ever espoused these views.”® Nevertheless, such was the effect of
this dispute at Yr Hen Gapel on the Jones family that there can be little doubt that,

from an early age, Michael D. Jones would have been familiar with the controversies

and high feeling surrounding issues of theology.

Apart from the influence of his father, Michael D. Jones encountered moderate
Calvinism at the Presbyterian College in Carmarthen, where he was tutored by David
Davies of Pant-teg, a vociferous advocate of the ‘New System’.”’ Indeed, it seems
that Michael D. Jones’s primary reason for attending the College at Carmarthen was
to avoid the prejudice against moderate Calvinism at the Congregational College at
Newtown. Furthermore, it is possible that attendance at the Presbyterian College
encouraged in him a more liberal approach to theology. A number of statf and
students had been Unitarians, who rejected the doctrine of the Trinity and the deity ot
Christ, though the Presbyterian Board, the College’s patron, assured that the
institution would never be entrusted to Unitarian tutors without there being at least

one member of staff who held ‘orthodox’ views.’ ® Even so, the Presbyterian College

3 Ibid., p.137.

® Ibid., p.141.
37 For David Davies (1791-1864), see Y Tyst (17 November 1955), 4; T. Rees and J.

Thomas, Hanes Eglwysi Annibynnol Cymru, I1I (Liverpool, 1873), p.462; DWB.
33 D. Eurig Davies, Hoff Ddysgedig Nyth (Swansea, 1976), p.94.
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was renowned not only for the freedom of inquiry that was given to its students, but

also for its ‘liberal’ theology, particularly Arminianism.”

Bearing in mind the accusations that were made against Michael Jones in
Llanuwchllyn, and the Presbyterian College’s reputation for a liberal approach to
theology, R. Tudur Jones’s assertion that Michael D. Jones was an Evangelical
Arminian certainly seems plausible. Tudur Jones presented no evidence to support
this claim,*’ relying instead on the testimony of William Jenkyn Thomas, lecturer in
the Classical studies at the University of North Wales, who claimed 1n 1893 that
Michael D. Jones was an Arminian.*' The subtleties of Edward Williams’s ‘New
System’ make it difficult to confirm Thomas’s claim. W. T. Owen, Williams’s
biographer, noted that only when Arminian and High Calvinist theology are
compared does the extent of Edward Williams’s deviation from the more established
form of Calvinism become fully evident.** Both moderate Calvinists and Arminians
explained the doctrine of election by claiming that God has foreseen that certain
individuals will repent and be faithful, thus placing some degree ot responsibility on
the individual to respond to the gospel. The fundamental difference between them
was that moderate Calvinists continued to claim that some had been predestined to
salvation through the sovereign grace of God. Arminians claimed that God’s grace
was essential to salvation, but unlike the Calvinists, they saw 1t as a moral influence
which could be resisted, rather than God’s active and 1irresistible energy.® Still, the

‘New System’ and Arminianism were virtually indistinguishable from each other

¥ Ibid., pp.93-120.
% R. Tudur Jones, Yr Undeb (Swansea, 1975), p.60.

Uy Celr (28 July 1893), 1. For William Jenkyn Thomas (1870-1959), see NCWL.

2 w. T. Owen, Edward Williams, D.D., pp.108-13.
43 A P.F. Sell, The Great Debate, pp.6-17; W. T. Owen, Edward Williams, D.D.,

p.106.
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unless there was a firm emphasis on the Calvinist doctrines as they related to the

sovereignty and irresistibility of grace.

While it 1s clear that Michael D. Jones received his theological training in a period
dominated by this debate, it is not entirely apparent to what extent he had adopted the
New System. In fact, Jones displayed a remarkably flippant attitude towards the

theological ditferences that were such a prominent feature of his father’s generation.

During the 1880s, he asserted:

When someone 1s asked what his theological views are, he answers
light-heartedly, “I am a Calvinist,” while he has never prayed for the
light of God’s Spirit. Someone else 1s asked about his theological views,

and he answers with the same light-heartedness, “l am an Arminian,”

while he has not been earnestly appealing for guidance from God’s

Spirit.**

Clearly, Jones felt that Nonconformists had been too involved in hair-splitting
doctrinal debates, while their priority should have been to ensure that they were led
‘along the narrow paths of truth and plenitude 1n this presently ditficult world’ * His
interest was not in explaining the technicalities of God’s relationship with

humankind, but in the everyday life of the Christian. Indeed, Michael D. Jones’s

theological inclinations are not to be found in any discussion on doctrine, but in the

ethos of his work.

4y Celt (2 October 1885), 10.
Y bid.
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Michael D. Jones certainly held a positive view of humankind. He claimed that
Christ’s incarnation had revealed not only God’s love towards humankind, but also
his ‘glorification’ in human nature.*® On another occasion, he declared that ‘the
Dignity of Man as a creature in the image of God’ is ‘one of the foremost topics of the
Bible’.*’ Furthermore, when discussing divine revelation, he asserted that while
evidence of God’s work is found in all aspects of creation, the ‘history of the life of
Jesus Christ is different from any other divine revelation. Jesus Christ’s actions are a
clearer revelation of God than any other ever made’.*® Being ‘the greatest
humanitarian who has ever walked the earth’, Christ is a role model for every
individual.*’ Indeed, Michael D. Jones also stressed the importance of human
responsibility. The essential condition in life, he claimed, was to have ‘control over
every desire; and every instinct should be under the complete control of God’s

word’.>® The humanitarian ethos that was associated with the spread of the ‘New

System’ was clearly evident in Michael D. Jones’s work.

Despite the dearth of doctrinal discussion, it is clear that Jones’s theology was
focused on humankind rather than God. The divine sovereignty was central to
Calvinist theology, and, while stressing the responsibility of the individual to respond
to the gospel, Edward Williams had been careful not to compromise God’s supreme
role in redemption. Without sufficient emphasis on God’s sovereignty, the limited
aspects of the atonement would no longer be apparent. By stressing the universal call

of the gospel and individual responsibility, exponents of the ‘New System’ could,

6y Diwygiwr (December 1866), 354.

7 ¥ Celt (9 November 1883), 8.
¥ Sermon by Michael D. Jones printed in E. Pan Jones, Oes a Gwaith ..., p.301.

Y Y Celt (2 October 1885), 10. See also, ¥ Diwygiwr (September 1851), 267;

Bangor MS 8036. Sermon by Michael D. Jones.
0 v Annibynwr (October 1857), 220.
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without knowing it, have been preaching Arminian views. Bearing in mind the stigma

which had been attached to Arminianism in the early nineteenth century and Welsh

Congregationalism’s long Calvinist tradition, it is unlikely that Michael D. Jones

would have considered himself an Arminian. If he did, in fact, hold Arminian views,

it was more likely to be the result of over-emphasis on certain aspects of his theology
rather than a positive statement of Arminian teaching. However, more light will be

shed on this matter by analysing Jones’s moral philosophy.

Moral Philosophy

As with other aspects of his religious thought, Michael D. Jones did not outline his
moral philosophy in a single composite work. Nevertheless, its details are far clearer
than his views on the atonement. Indeed, Pan Jones seems to have been referring to
Michael D. Jones’s ideas on morality when he mentioned his ‘system of biblical
criticism’.>! Central to Jones’s philosophy was his belief in a universal or ‘natural’
law. He believed that the universal law was the moral standard to which all humans
should aspire. His views on the subject were published in the Congregational journal
Yr Anybynwr in 1857, an article which was entitled ‘Eternal Truth’, the term which he
often used for morality.”® Throughout his life, Jones underlined the strength and
consistency of ‘truth’. In the early 1850s, he asserted that ‘the greatest things are
immutable, and among them is truth, which remains the same, like God, without
change from eternity to eternity’.” Thirty years later, he continued to claim that ‘truth

is unchangeable like the Godhead’.”* In 1857, Jones explained:

"I E. Pan Jones, Oes a Gwaith ..., p.22.

> Yr Annibynwr (April 1857), 78.
> Y Diwygiwr (September 1851), 266.

54y Celt (27 March 1885), 8.
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It 1s not when creatures come into existence that their relationships with
each other, and with God, are formed. The relationship has always
existed, on the supposition that such creatures would exist. The
relationship between triangles, circles and squares, has always existed
and 1s immutable, even if a house, temple or palace, a road, canal or

bridge, has never been built in accordance with those principles.””

Jones believed that morality could be discussed in objective terms, in which the virtue
of an action was part of its essence rather than a quality ascribed to it by human
judgement. The nighteousness of all human actions could therefore be measured in the
light of an eternal code of conduct which held the same authority as scientific and
mathematical truths. ‘Sin,” he claimed, ‘presupposes the existence of a law. That
which causes 1rrational and lifeless creatures to produce a series of similar actions 1s
not law. Law is the rule of essential and eternal truth for the mind of rational
creatures’.”® Michael D. Jones’s belief in a universal moral law stemmed from his
understanding of humankind’s freedom and responsibility, and it corresponds with

Edward Williams’s emphasis that all sin was the result o